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Abstract 


A Study of Preaching in the Four Growing 
Korean Immigrant Churches 
by 

Jae-Yoo Yoo 

Theology cannot remain in an ivory tower. Theology is 
more than pure philosophy which ends up with ideas. Theology 
should become an act of mission. The most fundamental form of 
Christian mission is mission through the Word: preaching. 
Church history well shows the importance of preaching. 
Disciples of the early churches decided to give up other 
duties to concentrate on the ministry of preaching. 

This project was inspired by and bases itself on such 
centrality of preaching in the Christian ministry. In the 
second and third chapters, it is pointed out that preaching is 
the proclamation of the fact that God achieves the work of 
salvation in Jesus Christ and gives new life to those who 
believe in Christ. The events of preaching and preachers in 
the Bible gives a valuable insight on the nature of preaching: 
it is bearing witness of the salvation work of the living God. 

In the fourth chapter, the preaching of four Protestant 
preachers from very diverse contexts is analyzed. This 
analysis demonstrates an amazing unity in theological content 
of their preaching. 

In the fifth chapter, the survey shows that preaching is 
recognized as the center of church life and ministerial duties 
by the members of four Korean-American churches. 
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The sixth and seventh chapters analyze the preaching of 
the four preachers comparatively and find certain 
characteristics. The study shows apparent diversity: even 
sermons on the same text show different structures as well as 
topics and themes. This may have originated from their 
diverse life-experiences, personality or understanding of 
faith. However, their sermons also show common features. 
First, they seem to identify the needs of the congregation. 
Secondly, they say that they have an unceasing struggle to 
live the life which they preach. Thirdly, they point to the 
importance of the biblical ground of preaching. Fourth, the 
preachers emphasize understanding the audience and their 
needs. 
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Chapter 1 
Introduction 

Problem Addressed by the Project 

In contrast to most existing church in the United States, 
Korean immigrant churches in the United States have achieved 
a remarkable growth during the 1980s. Over the centuries 
Christian leadership has made the church the center of Korean- 
American culture and life. Considering the leader-oriented 
attitude of Korean culture, the rapid church growth in Korean 
immigrant churches should give huge credit to the ministry 
leadership in those churches. 

Importance of the Problem 

Compared with other religions, Christianity has unique 
characteristics, of which the sermon holds a special place 
(found only in Christianity). Since Martin Luther's emphasis 
is on the Word of God and its proclamation, the Protestant 
church found its identity in the Bible and proclamation of 
proclaiming messages from the Bible. 1 

As a result preaching has become one of the most 
important functions of the Protestant ministerial leadership. 

1 Erik H. Erikson, Young Man Luther (New York: Norton, 
1958), 230. 
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Under the strong influences of fundamentalist missionaries 
the Korean church has traditionally put tremendous emphasis on 
the Bible and its preaching. The Korean religious and 
cultural tradition, which focuses on the scriptures and the 
teaching of masters, also endorses the importance of preaching 
in church leadership when compared with other means of church 
leadership. For example, a recent study in Korea reported 
that 37.81 percent of the newcomers decided to attend their 
present churches because they liked the sermons. 2 This report 
suggests that the sermon contributes much to the gathering of 
the people. So there seems to be a relationship between 
preaching, perhaps even a certain type of preaching, and 
church growth. 


Thesis 


My thesis is that preaching is an important element in 
the growth of Korean immigrant churches. Especially, the 
preaching based upon the Bible and the sound personality of 
the pastor is an important factor in the gathering and 
nurturing of people in growing Korean immigrant churches. 


2 Hyun-Ock Song, "Sulgyoga Joeun Gyowheel Seontaghanda," 
[People choose a church according to good sermons], Ministry 
and Theology . August 1990: 131. 
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Definitions of Major Terms 


Church 

I understand church as God's chosen people with Christ as 
the leader and head of this church. The word ekklesia refers 
to a company of believers, a gathering within private homes, 
denominations of churches, general church of this world, and 
spiritually united believers with Christ whether in this world 
or in heaven. 

Church Growth 

The term church growth comes from combining the words 
church and growth. I understand this terms as follows: 
Church growth is a process that the church as the gathering of 
people who are called by God, becomes closer to God in its 
spiritual relationship, becomes active in its services, 
mission and fellowship, and becomes quantitatively increased. 

Didactic Preaching 

"The word didactic means teaching." 3 Therefore, didactic 
preaching means preaching which functions to teach. Didactic 
preaching, therefore, teaches and explains doctrines and seeks 
to develop understanding of the gospel. It is type of 
preaching that emphasizes recognition. 


3 Richard A. Jensen, Telling the Story (Minneapolis: 
Augsburg Publishing House, 1980), 11. 
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Keryqmatic Preaching 

Kerygmatic preaching is also known as evangelistic 
preaching. This type of preaching is primarily for those who 
do not believe in Jesus Christ's birth and life, and His 
death, resurrection, ascension, and second comming. It 
proclaims the salvific hope to the unbelievers. This sermon's 
primary function is to convert those who do not know who Jesus 
is. 4 

Prophetic Preaching 

Prophetic preaching is concerned with social justice. 
Firstly, it shows to the individual the correct attitude 
against the social ills and evils. Secondly, it calls for 
reformation of the society which does not allow an individual 
to live by his/her morals and goodness. It calls for 
reformation of the societal and national irrationalities and 
absurdities, as well as the structural wrongs and structural 
evils. 

Pastoral Preaching 

Human beings possess many problems both in their inner 
and outer lives. Human being are, by nature, in search of 
answers to their problems. Christians look for these 
solutions within the biblical instructions. The sermons, 
which suggest the answers to the people who both possess 

4 Jensen, 53. 
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problems as well as despair arising from the problems, are 
called pastoral preaching. It is also called therapeutic 
preaching. 5 

Storytelling Preaching 

Stories are the most basic form of communication within 
human history. The Scripture is a book of stories, and it 
communicates the stories in a most general way. In this way, 
the stories convey most effectively the truths and the facts 
to humanity. 

The biblical stories do not convey their meanings in 
difficult and abstract ways, but rather they transmit their 
lessons through the most basic methods and practical human 
experiences. The storytelling sermons overcome the 
authoritative and traditional forms, and express freely the 
truths found within the ordinary, every day life. Therefore, 
a sermon is a story. The sermon which identifies and finds 
answers in the biblical characters and stories, or neighbor's 
stories, is called storytelling preaching. 6 

Textual Sermon 

The textual sermon takes the text and comments on the 
subject in the light of the context. It is very close to the 


5 Donald Capps, pastoral _ Counseling _and_ Preaching 

(Philadelphia: Westminster, 1980), 15-17. 

6 Jensen, 126. 
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expository sermon, but the textual sermon can be delivered 
with one or two verses or several verses. This type of sermon 
can be used strongly as an evangelical tool, but it lacks 
consciousness of both present and historical situations. The 
reason for this weakness is that lives of the biblical figures 
are automatically transferred to the lives of the 
congregation, confusing the past experiences with that of the 
present. 

Doctrinal Sermon 

This sermon justifies or/and explains a doctrine from a 
specific doctrinal standpoint, and the content of the sermon 
consists of the interpretation of the doctrine. The danger of 
this type of sermon is that the interpretation found in it may 
betray the original meaning of the text. 

Allegorical Sermon 

This sermon seeks the content and the title of the 
message from the Scriptures, and then seeks appropriate 
application for the present situation. Rather than being 
bound by the original meaning of the Scriptures, this sermon's 
interpretation of the texts are often subjective and 
individualistic. The danger of an allegorical sermon is that 
one's own interpretation replaces the original meaning of the 
Scriptures. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



7 


Apologetic Sermon 

It is also known as a philosophical sermon. In order to 
prove the truth of the Scriptures, philosophical or logical 
proofs are demonstrated by this sermon. This sermon targets 
intellectuals, placing importance on philosophical and 
rational consistency. 

Situational Sermon 

Both the motive and the goal of the sermon are derived 
from the present situation and the problems from the present 
a situation. The possible danger of a situational sermon lies 
in the forcing of connection between the present situation to 
the Scriptures. Another danger is that this sermon may 
disregard the Scriptures and merely become a 
criticism/explanation of the present situation. 

Topical Sermon 

In this sermon the Scripture is not used to convey 
meaning; only the title and a few Scripture verses are used. 
Since the sermon is not found within a particular passage, but 
uses diverse verses from all of Scripture, it can be used to 
proclaim a broad and very inclusive vision. However, 
precisely because the Scriptures are used at such a 
superficial level, this sermon has the danger of disregarding 
the authority and spiritual insights found within the 
Scripture. 
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Expository Sermon 

The expository sermon is a sermon which translates the 
thought in one passage of the Bible, explains it logically, 
and applies it to real life. Farris D. Whitesell said the 
expository sermon is: "(1) Founded on the Word of God, (2) 
Discovers the basic meaning of the Bible, (3) Relates the text 
to the world, (4) Discovers universal truths in the Word, and 
(5) Persuades the audience by using rhetorical principles, 
demonstration." 7 

Work Previously Done in the Field 

Korean immigrant churches have led the new-born Korean 
immigrant society. Church was the hope and spiritual home for 
most Korean immigrant in the U.S.A. Its activities were 
enormous and its contribution was huge. 

There have been several studies on the Korean immigrant 
church. However, there have not been specific studies about 
preachings in these churches. 

Scone and Limitation of the Project 

This project does not seek the utmost model of preaching. 
I will investigate characteristic elements of preaching 

7 Faris D. Whitesell, Power in Expository Preaching 
(Westwood, N. J.: Revell, 1963), 15. 
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through comparative study. My task is limited to some Korean 
immigrant churches in Los Angeles and their preaching. In 
addition, this project does not discuss in depth all fields of 
preaching. 


Procedure for Integration 


This project integrates both theological and functional 
disciplines through the use of: (1) library research including 
articles, books, research findings, and (2) surveys, such as 
a questionnaire and personal interviews. 


Chapter Outline 


The treatment of this project is structured into eight 
parts. The second chapter is the discussion on the definition 
and the purpose of preaching, which becomes a basis to 
understand the theological nature of preaching. The third 
chapter covers the origin and historical development of 
preaching from the biblical perspective. The fourth chapter 
is a discussion of the theological nature of Protestant 
preaching, which is done through analyzing the works of the 
four major Protestant preachers: Martin Luther, John Wesley, 
Charles Finney and Yong Do Lee. The fifth chapter is the 
analysis of the survey preceded by an introduction to the 
general history of Korean-American churches and to the 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



10 


specific history of the four leading Korean-American churches. 
The sixth and seventh chapters are the comparative discussion 
of actual sermons of the preachers of the four churches: Rev. 
Heemin Park, Rev. Dongsun Lim, Rev. Kwangshin Kim, and Rev. 
Sangnam Lee. Preachers' self-understanding which has been 
found in the interviews is also introduced in this chapter. 
Finally, my conclusion is given in the eighth chapter. 
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Chapter 2 

The Nature and Purpose of Preaching 

Definition of Preaching 

The biblical concept of preaching is best ascertained 
from an examination of the sense of the original Hebrew and 
Greek terms. The Greek kerusso, which is commonly rendered 
"preach/" means, basically, "to make a proclamation as a 
herald, to be a herald, officiate as a herald, proclaim." 1 
The related noun is ke'rygma, which means "that which is cried 
by a herald, proclamation, announcement (news of a victory)." 2 
Kerusso thus does not convey the thought of the delivery of a 
sermon to a closed group of disciples, but rather, of an open, 
public proclamation (Rev. 5:2). 

The word euangelizo means "to announce good news" (Acts 
5:42). The stem word angello, from which we get "angel" or 
"messenger," appears in the New Testament with a variety of 
prefixes and in the Revised Standard Version is variously 
translated: "to proclaim" (Acts 17:23); "to declare" (1 Pet. 


1 Thomas G. Long, The Witness of Preaching (Louisville: 
Westminster/John Knox, 1989), 24-25. 

2 P. H. Mendoud, "Preaching," The Interpreter 1 s 
Dictionary of the Bible , vol. 3. Ed. George Arthur Buttrick 
(Nashville: Abingdon, 1976), 452. 
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2:9); "to command" (Acts 17:30); "to preach" (Acts 5:42). 3 
The principle difference between kerusso and euangelizo is 
that the former stresses the manner of the proclamation, that 
it is a public, authorized pronouncement, and the latter 
stresses the content thereof, the declaring or bringing of the 
euagglion, the good news or Gospel. 

Kerusso corresponds in a measure to the Hebrew baser. 
The word baser contains "joy" in its stem, and refers to 
bringing or announcing good news or a message of joy, as in 2 
Sam. 4:10; Isa. 40:9; 61:1. The other term meaning "to 
proclaim or to call," qera (Jer. 11:6; Mic. 3:5; Jon. 1:2; 
3:2), can also be translated "to read aloud," as in the public 
reading of the Torah in Neh. 8:8-9. 4 

Therefore, the etymological understanding provides a 
definition of preaching as a public proclamation of and about 
the Gospel. In other words, preaching is the proclamation of 
the fact that God achieves the work of salvation in Jesus 
Christ and gives new life to those who believe in the Christ. 

The conviction that the best means of sharing the Gospel 
is preaching has long been supported in Protestantism. At the 
same time, many Christian theologians have also commented on 
the significance of preaching. If theology is to connect the 
meaning of the Gospel rightly with the problems of today and 

3 Fred B. Craddock, "Preaching," The Anchor Bible 
Dictionary , vol. 5. Ed. David Noel Freedman (New York: 
Doubleday, 1992), 452. 

4 Craddock, "Preaching," 452. 
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find solutions, preaching could be broadly called a work which 

particularizes such theological functions according to various 

ways of communication. In this sense, preaching is a 

theological work and the expression of a theological outcome. 

Andrew W. Blackwood draws his definition of preaching 

from a study of understanding the past. 

What do we understand by preaching? It means divine 
truth through personality to meet human needs.... From 
another point of view, preaching calls for the 
interpretation of life today in light that comes from God 
today, largely through the Scripture. 5 

Recently the question of the nature of preaching has 

become an emphasis in the study of preaching. One specific 

way of such development is seen in the trend to focus on the 

theological notions which are found in biblical studies. 

Robert H. Mounce expresses a similar conviction: 

"Preaching is that timeless link between God's great 

redemptive act and man's apprehension of it. It is the medium 

through which God contemporizes Kis historic self-disclosure 

and offers man the opportunity to respond in faith." 6 This 

viewpoint emphasizes the importance of preaching by claiming 

that the Word of God is inseparable from its proclamation. 

The gospel is, in fact, preached gospel and preaching is the 

salvation event occurring in this generation. In other words, 

a sermon is "the event in which the biblical text is 

5 Andrew W. Blackwood, The Preparation of Sermons (New 
York: Abingdon-Cokesbury, 1948), 13. 

6 Robert H. Mounce, The Essential Nature of New Testament 
Preaching (Grand Rapids: Eerdmans, 1960), 153. 
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interpreted in order that its meaning will come to expression 
in the concrete situation of the hearers. 1,7 

God not only encounters humans through the preaching of 
preachers but also saves them according to the sermon. About 
this St. Paul says: "For since, in the wisdom of God, the 
world did not know God through wisdom, it pleased God through 
the folly of what we preach to save those who believe" (1 Cor. 
1:21). So the Gospel which is preached is called "the power 
of God for salvation to everyone who has faith, to the Jew 
first and the Greek" (Rom. 1:16). 8 

Now based on these various aspects of preaching and my 
understanding of Christian faith, I would like to make a 
working definition of my own. Preaching is communication, 
based on truth revealed in the Bible, by the people whom God 
has called to witness God's salvation act which gives eternal 
life through Jesus Christ. Preaching is human communication, 
but the content in the preaching is more than just talk, for 
God's salvation act becomes a reality in it. 

The Purpose of Preaching 

In terms of its purpose, preaching is an endeavor to 
deliver the essence of the Gospel effectively. Practically, 

7 Donald G. Miller, "The Biblical Background of 
Preaching," Baker's Dictionary of Practical Theology , ed. 
Ralph G. Turnbull (Grand Rapids: Baker Book House, 1967), 1. 

8 All reference are to the Revised Standard Version. 
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it is an endeavor to answer the questions and needs of life. 
In this section I would like to specifically discuss the 
purposes of preaching. 

The first purpose of preaching is proclaiming the 
salvation work of God. The salvation act of God for humanity 
is the most essential theme of Christian faith. Restoring the 
lost nature of humanity is the essence of Christian hope. 9 
Thus preaching which makes available the deliverance of God 
should witness to the decision and act of God to become human 
in Jesus. Without this, preaching cannot be preaching. All 
the interesting and urgent issues in the preaching which are 
ethical, social, existential and international become 
legitimate when they are related to the essential issue of the 
salvation act of God. 

The nature of the divine salvation act is expressed 
repeatedly in the New Testament. God became human: Jesus of 
Galilee. Sermons in the New Testament which include these 
facts are called kerygma. Repenting, accepting and 
responsible decision are expected human responses (Acts. 2:14- 
40, 3:12-26; 1 Cor. 1:17). 

Secondly, preaching aims to inform us that the Bible is 
the unparalleled source of the meaning and principles of 
salvation. Simply speaking, preaching is a Bible story. An 
important task of a preacher is to fill the gap between human 

9 Goerge E. Sweazey, Preaching the Good News (Englewood 
Cliffs, N.J.: Prentice-Hall, 1976), 17. 
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needs and the principal answers of the Bible. 10 In other 
words, preaching is knowing the needs and requests of the ages 
and clarifying the biblical answers to questions. This is 
what is called the hermeneutical work. In this hermeneutical 
work, what the Bible says is the essential question. 
Preaching, thus, has to talk about what the Bible says. 

Thirdly, preaching intends to bring an encounter with 
Jesus Christ. Based on the written Word which is the Bible, 
the proclaimed Word, which is preaching, should bring the 
encounter of Jesus Christ which is the revealed Word to the 
audience. Encountering Jesus means experiencing the presence 
of God. Christ, who is God, is alive and works in the church 
and among the congregation. Professor H. H. Farmer said, "It 
is this, that the necessity of preaching resides in the fact 
that when God saves through Christ He insists on a living, 
personal encounter with him here and now in the sphere of 
present personal relationships.'* 11 In other words, this 
means that the presence of Christ is possible. Therefore 
preaching Christ rightly is to make Him present for the 
hearers. 12 It is the belief of Christians that God talks to 


10 Phil H. Yum, Hvundae Shinhakawa Sulkvo Hvunasuna 
[Modern theology and sermon's formation] (Seoul: Methodist 
Theological Seminary Press, 1990), 16. 

11 Herbert H. Farmer, The Servant of the Word (New York: 
Scribner, 1942), 27. 

12 Sweazey, 19. 
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people through Jesus. In other words, Jesus is the text for 
preaching. 

Preaching is presenting Jesus to people; and through 
this, Christ's salvation is spread among those who believe. 
As Forsyth put it, "The Gospel is an eternal, perennial act of 
God in Christ, repeating itself within each declaration of 
it.... It is this act that is prolonged in the words of the 
preacher, and not merely proclaimed.... A true sermon is a 
real deed." 13 That is because the Word is not only a means of 
communication, but an act and performance. The function of 
language in the Bible was specifically designated in the 
language-event which was called proclamation, and the 
proclamation is the Word of God. 14 

Christ is the Word of God. The meaning of this statement 
includes the idea that Christ is the Work of God. So 
preaching should be a participation in the work of Christ who 
is Word and the Work. Bearing witness of Christ, it becomes 
a part of the Work. That is because those who listen to the 
preaching come first to face the presence of God and then the 
salvation of God. People experience salvation while listening 
to preaching because the light which comes from the Word of 
God clearly enlightens the reality of our existence. The 
fourth function of preaching is education. Biblical scholars 

13 P. T. Forsyth, Positive Preaching and the Modern Mind 
(New York: George H. Doran, 1970), 22. 

14 Yum, 17. 
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argue over what, on the basis of the New Testament vocabulary, 
preaching should be. C. H. Dodd created a minor sensation by 
insisting that much of our preaching in the church at the 
present time would not have been recognized by the early 
Christians as kerygma . 15 The Greek verbs most often 
translated as ’'preach" are euangelizo and keryssoj both mean 
announcing the good news of salvation. Originally there were 
three forms of public address in the early churches. The 
first was the Gospel form which was designed to evangelize 
non-Christians. The second form was that of special education 
and training for those who were preparing for baptism. The 
last one was that of an educational address to a Christian 
congregation to teach deeper truths of Christian faith. Even 
though Christian faith has not been noted principally for its 
academic character, this third form of preaching takes the 
important role of informing believers of the facts, truth and 
meaning of the facts which were revealed in Christ and 
history. 

In the Old Testament, there is no clear distinction 
between kerygma and didache. Proclamation is required for 
salvation, and the meaning of salvation should also be 
proclaimed. The distinction between the two may only be drawn 
practically and functionally: kerygma is addressed to the 
unbelievers for the purpose of conversion; didache is for the 

15 Charles H. Dodd, The Apostolic Preaching and Its 
Developments (New York: Harper, 1966), 20. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



19 


Christians for the purpose of teaching deeper truths of 
faith. 16 

Fifthly, preaching has the function of nurturing and 
sustaining. In this age of conflict and anxiety preaching 
guides those who experience despair and anxiety and have lost 
meaning in their life toward the source of courage and power. 
The greatest responsibility of a preacher is to provide a 
meeting with Jesus Christ, who is the provider of love, 
courage, hope and joy to everyone who comes to church and 
listens. The power and love of Christ, which enables a 
truthful life full of inner joy and gratefulness, are only 
delivered through proclamation; thus this is the exclusive 
privilege of preaching. 

The sixth function of preaching is representing the will 
and judgment of God. Preaching, based on the Bible, 
pronounces the will and judgment of God on personal, social 
and structural sins and crimes. The will or judgment is God’s 
because it is grounded in the Bible, not on the personal will 
or judgment of the preacher. The church has a responsibility 
to criticize and correct the sins and unrighteousness of the 
world. The pulpit is responsible to be the source of 
criticism on the unrighteousness of distribution, of human 
rights, social systems and personal crimes, and it should 
direct people in a right way. 

16 Maria Harris, Fashion Me a People (Louisville: 
Westminster/John Knox, 1989), 127-37. 
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The seventh function of preaching is guiding people into 
action. Preaching is a guide leading an audience into action. 
This means that preaching is responsible for inspiring an 
audience to live the truth. Knowledge, emotion and decision 
without action are meaningless. The understanding of the 
unity between knowing and doing in Christian faith is the 
basis of Christian social consciousness. 17 


17 Yum, 20. 
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Chapter 3 

The Biblical Origin of Christian Preaching 

A careful examination of preaching in the Bible indicates 
that it centers not in human ideas about God but in what God 
has done for man; that it must therefore be derived from the 
Scriptures, which are the record of what God has done for man, 
rather than from human speculation; and that it is 
authoritative because it is God himself speaking through his 
servant, the preacher, through the preached Word of God. That 
true preaching is God's Word to man rather than man's word 
about God is to be seen in various biblical descriptions of 
the nature of preaching. 

The Bible is the most important and perfect source of 
Christian life and doctrines. 1 All Christian doctrines and 
principles should be compared to the written revelation, the 
Bible. That way, preaching takes the Bible as its perfect and 
primary source. That the Bible is the most important and 
perfect source of Christian life and doctrines is also applied 
to defining the nature of preaching. This means that the 
Bible is the norm of preaching as well as the source of it. 
How does the Bible show and understand preaching? Does it 
justify the essential position of preaching in Christian faith 

1 John Calvin, Institutes of the Christian Religion , vol. 
20, trans. Ford Lewis Battles (Philadelphia: Westminster 
Press, 1960), 69-74. 
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and life? 

The Old Testament shows numerous instances of preaching. 
Those occasions of preaching mainly delivered the message of 
what God did for the people rather than what the preacher 
thought about God. In other words, "the words which were 
preached were of God, not about God." 2 The Old Testament 
preachers understood their mission as delivering the word of 
God to the people. 

What is interesting about the preachers of the Old 
Testament is that they often disliked their duty: they often 
hated their mission and even regretted their birth. 3 In a 
rebellious procedure they again confess that they are 
possessed by God whether they like it or not. 4 Furthermore, 
it is also found in the Old Testament that God directly 
controlled the mouths of the preachers. 5 This is seen in the 
language pattern of the preachers: "Thus says the Lord God." 6 

As a result of this, God was always the subject of the 
message, but not an object of it. Because of this 
understanding that their life and message were possessed by 


2 Miller, 2. 

3 Jer. 20:14. 

4 Jer. 20:7. 

5 Jer. 1:9. 

6 Ezek. 2:4. 
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God, the Old Testament preachers did not care about the 

protests and risks before them, and they could sacrifice their 

life to preach the word of God. 

Preaching in the New Testament had a specific task: 

bearing witness to the realization of God’s salvation-history. 

That is, the coming, teaching, passion and ascension of Jesus 

was the fixed message. 7 The New Testament preachers preached 

the event of Jesus as the one event which connects the whole 

history of God's salvation from the creation to the second 

coming of Christ. According to the author of Hebrews, God who 

has spoken through prophets now is continuing his message 

through Jesus Christ. 8 More than that, Jesus was preached as 

the Word of God itself rather than a medium of God's Word 

(John 1:1). The apostles continuously preached that the Word 

of God came into this world as a person, proclaimed the 

Kingdom of God, died, was raised, and achieved redemption. 

Believers in this message would live, others would not. They 

understood themselves as the messengers of God. As was in the 

Old Testament, God was the subject of the message, but not an 

object. Therefore the Apostle Paul says: 

We also thank God constantly for this, that 
when you received the word of God which you 
heard from us, you accepted it not as the word 
of men but as what it really is, the word of 
God, which is at work in you believers. 9 

7 Acts. 4:12. 

8 Heb. 1:1. 

9 1 Thess. 2:13. 
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So the New Testament preachers had confidence in themselves 
and their messages as being what God commanded. 

The biblical understanding of the nature of preaching 
which has been so far mentioned provides a meaningful 
definition of preaching that preaching is a witness of the 
salvation-work of a living God. In other words, preaching has 
to deliver the messages of a living God to the souls of this 
generation. It is witness, for the living God is still 
working among people and realizes his reign today. 
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Chapter 4 

Theological Foundation of Protestant Preaching 

Martin Luther 


Germany of the early sixteenth century was in a critical 
situation religiously and economically. Religion had fallen 
in many ways, people were constantly exploited as slaves and 
the economy was in deep recession. 1 On the other hand, people 
were about to wake up from intellectual and religious 
innocence, which brought them fear and concern for liberty and 
salvation. 

The torch of Martin Luther' s reformation was lit at this 
new phase of history. He was not an organizer or politician. 
He was a man of absolute faith in God and personal 
relationship with his Savior. His message was full of 
confidence in the saving God, and it touched the hearts of 
people. Indeed the message he preached changed the history of 
Christianity and enlightened the nature of Christian faith. 

Martin Luther, who always performed his duties as 
preacher, preached whenever he was called to. During the days 
at Wittenberg he preached three or four times every Sunday. 
His preachings continued until three days before his passing. 


1 Williston Walker, et al., A History of the Christian 
Church, 4th ed. (New York: Scribner, 1985), 419. 
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The Rediscovery of the Gospel 

Luther proposed that salvation came by the grace of God 
through faith. His sermons aimed to attribute all glory to 
God in Jesus Christ. Luther found his insight and a basis for 
understanding the Bible in the verse: "For in the Gospel a 
righteousness from God is revealed, a righteousness that is by 
faith from first to last, just as it is written: 'the 
righteous will live by faith'" (Rom 1:17). According to his 
understanding, the righteousness of God is not what punishes 
the sinners or people who do not perform their best. Rather, 
it is "passive-righteousness" which has been given to humans 
according to the redemptive work of Jesus Christ. It is a 
present of grace from God which humans should just accept with 
faith. The present was given through Jesus Christ. 2 

Such a discovery was a radical confrontation with the 
scholasticism which was the theological foundation of the 
Catholic Churches. Scholasticism was dependent upon human 
reason mors than on Jesus Christ; it proclaimed the ruling of 
the Pope more than that of the Bible. 3 The re-discovered 
Christ became the precious theological asset for the 
development of Protestantism. So Luther charged scholasticism 

2 Hyung-Ki Rhee, Jonakyo Gaehyuk Shinhak Sasana [The 
theology of the Reformation] (Seoul: Presbyterian College and 
Theological Press, 1984), 24-26. 

3 Justo L. Gonzalez, A History of Christian Thought , vol. 
3 (Nashville: Abingdon, 1975), 67. 
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in 1517 with his famous "Disputation Against Scholastic 
Theology": 

It is false to state that the will can by nature 
conform to a correct precept (Sixth proposition). 

As a matter of fact, without the grace of God the 
will produces an act that is perverse and evil 

(Seventh proposition). 

An act of friendship is done, not according to 
nature, but according to prevenient grace 
(Twentieth proposition) 4 . 

God's grace is the center of human salvation. This 
salvation as a present of grace from God cannot be attained by 
human work or human reason. It comes only from Jesus Christ 
through faith in him. The Scripture is the Word of God because 
it reveals Jesus Christ. Without the knowledge of Christ, the 
Bible cannot be understood. The center of the Bible is Jesus 
Christ. 

Therefore the value of Scripture is not to add to the 
Word of God in Christ, "for this is beyond question that all 
the Scriptures point to the Christ alone." 5 On this firm 
basis stands the preaching of Luther. 


The Christ on the Cross 

Indeed, Luther's discovery of the Gospel was the 
discovery of Jesus Christ. He found that Jesus Christ was 
filling the whole Bible. In 1522 Luther wrote: "All the 


4 Martin Luther, Luther's Works , vol 31, ed. Harold J. 
Grimm (Philadelphia: Muhlenberg, 1957), 9-10. 

5 Gonzalez, 69. 
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Scriptures point to Christ alone." 6 So sermons should be 
sermons about Jesus Christ. 

Luther believed that Jesus is God who came to this world 
in the form of a man. God worked and demonstrated his love 
and his unchangeable will to save the world through Jesus 
Christ who was crucified and resurrected. 7 Luther contends 
that humans should look at Jesus who was crucified for us and 
resurrected from the dead when they look for the true 
knowledge of salvation. So humans should believe in Jesus 
Christ as the only way to God and to his Kingdom. Further, 
the union with Jesus Christ by faith alone can lead to 
salvation. 

By focusing on Jesus Christ, Luther not only restored the 
messages of Jesus and Paul for his age, but also reformed the 
forms of sermons so that preaching could return to the 
tradition of the early Churches. He did not follow the sermon 
patterns of the ages in which preachers’ experiences and 
church traditions took a large role. Instead his sermons took 
the form of Biblical interpretation and its application in the 
Christian life. 8 


6 Martin Luther, Luther»s Works . vol. 35, ed. E. 
Theodore Bachmann (Philadelphia: Muhlenberg, 1960), 132. 

7 P. S. Watson, An Interpretation to the Theology of 
Martin Luther (Philadephia: Muhlenberg, 1949), 26, 61. 

8 Edwin C. Dargan, A History of Preaching , vol. 1 (Grand 
Rapids: Baker Book House, 1954), 390. 
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John Wesley 

The deconstruction of morality characterized the 
eighteenth century in Great Britain. Wrong understanding of 
Christian faith was on the other side of moral annihilation. 
The condition of the lower classes was one of spiritual 
destitution: popular amusements were coarse, illiteracy wide¬ 
spread, the law savage in its enforcement, jails stank of 
disease and iniquity. Drunkenness was more wide-spread than 
at any other period in English history. The evangelical 
movement of John Wesley was begun in such an anxious 
situation. 9 

The dominant philosophical thought of Wesley's era was 
deism or natural theism. Trying to reconcile the religious 
faith and reason, scholars of the ages questioned the super- 
naturalistic dimension of religious faith, and finally 
subsumed a faith under the authority of human reason. Such a 
conviction that God created but does not interrupt, was 
dominant in the church. So sermons lost the power and 
vitality of a living God. The pulpit became a theoretical 
battlefield for preachers who pursued an academic 
interpretation of the Bible. Salvation through believing in 
the Christ was the center of Wesley's preaching. That his 
sermons are biblical not only comes from the fact that he 
quotes many biblical verses, but from the fact that salvation 
in Jesus as the center of the Bible is emphasized in his 

9 Walker, et al. 596-97. 
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sermons. Wesley was well aware, according to his own 
experiences, of the pain and struggle of the "almost- 
salvation." So it is no wonder to see that his sermons were 
full of so much concern about saving human souls. Colin 
Williams, noted Wesley scholar, confirms this: "His [Wesley's] 
theological concern is to lead man along the road of 
salvation, carefully charting the way that he should take and 
holding out before him the grace that will enable him to walk 
that way". 10 Jongnam Cho also says, "The theology and 
sermons of Wesley were all about salvation through faith in 
God and sanctification." 11 Cho rightly says that Wesley's 
theology was not like others' of the age in that it had 
practical purposes: help people have the right faith, lead 
them to salvation through the faith and enable them to grow 
into sanctification. 12 

Wesley's own understanding of sermons well express his 
homiletical concern about salvation in Jesus Christ. 
According to Wesley, good sermons have four conditions. The 
first condition is to invite people before Christ. The second 
is to convince them of Christ. The third is revealing Christ 
to them, and lastly, lead them to conversion. 

10 Colin W. Williams, John Wesley's Theology Today 
(Nashville: Abingdon, 1960), 39. 

11 Jong N. Cho, Onuleuh Weslev Shinhak [John Wesley's 
theology today] (Seoul: Christian Literature Society, 1984), 
134. 

12 Jong Cho, 133. 
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Wesley's own sermons also show the fact that he was 
concerned about Jesus and salvation in him. Wesley's sermons 
have been known to us through the book, John Wesley's Fifty- 
three Sermons which was edited by Edward H. Sugden. The 
fifty-three sermons in the book clearly show that the theme of 
Wesley's sermons is salvation through faith in Christ. 13 Any 
sermon of Wesley on any subject had a Christological relation 
and application. For example, his sermon titled "The 
Reformation of Manners" ended up with the Christ who enables 
the reformation of our life. 14 

Wesley was a preacher who was noted for his truthfulness 
and clarity rather than rhetorical brilliance. This truth of 
the Gospel enlightened English society which had been darkened 
by sexual immorality, drunkenness and spiritual ignorance. 
His sermons woke up the sleeping churches of England and 
became the beginning of a religious revival. Many people 
became Christians, and the chaotic society experienced a 
miraculous transformation. Wesley's sermons full of 
conviction and blazing zeal rapidly flooded the nation and the 
world. He was the preacher whose parish was wider than any 
other's. He said: "I look upon all the world as my 


13 Edward H. Sugden, ed., John Wesley's Fifty-Three 
Sermons (Nashville: Abingdon, 1983) 


14 Albert C. Outler, ed., The Works of John Weslev . vol. 
2 (Nashville: Abingdon, 1984), 300. 
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parish". 15 Even today his sermons have the power of 
transformation on the part of readers. 

Charles Crandison Finney 

The torch of faith which was lit by the Puritans in the 
continent of America was about to be extinguished after a 
century. The faith of our forefathers was being forgotten, 
and the morality of society was being destroyed. When the 
blaze of religious revival covered secularized and immoral 
societies, Charles Finney was the preacher who preached by the 
Spirit of God. His active and positive ministry as a preacher 
fueled the religious movement, and the pulpits of America 
experienced unprecedented vitality. 16 

Sin and Judgement 

The first message of Charles Finney was sin and judgment. 
Simple, homey, always understandable, he preached sin and 
judgment with tears in his eyes and compassion in his 
heart. 17 

For true revival to come, the sense of guilt must be 

15 Robert W. Burtner and Robert E. Chiles, eds., John 
Wesley's Theology (Nashville: Abingdon, 1982), 261. 

16 Chang B. Chung, Sulcryoeh Lyoksa [Great preachers in 

Christian history] (Seoul: Presbyterian College and 

Theological Seminary Press, 1986), 350-51. 

17 Donald E. Demaray, Pulpit Giants (Chicago: Moody Bible 
Institute, 1973), 65. 
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sufficiently real so that sinners are actually convicted by 
the Holy Ghost, not just pricked by the spur of conscience. 
This is the preacher's task. Finney took pains to underscore 
this point, following Wesley's pattern of preaching law before 
grace. 18 

Making people imagine an attorney before the jury, he 
preached to people with strong persuasion. Audiences who were 
nothing but sinners could not help walking into the way of 
conversion. His manner was very aggressive and intimidating 
in his use of common language. However people were striken by 
the power of his message and already began to think of their 
sinful nature. He openly requested the people's decision to 
embrace conversion in his sermons. 19 

His sermons were not well-researched or prepared in a 
written form. He put priority on the personal contact of the 
text and application. So his sermons began with the text, 
proceeded with the various situations of life and freely ran 
toward the conclusion. 

He stressed that true religion stems from intelligent 
obedience to God not a response based upon emotion or fear. 
Finney advocated just enough excitement to attract attention 


18 Demaray, 63. 

19 Charles G. Finney, "Preaching and Sermons," 20 
Centuries of Great Preaching , vol. 3, eds. Clyde E. Fant, Jr. 
and William M. Pinson, Jr. (Waco, Tex.: Word Books, 1971), 
323. 
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and guarantee attentiveness to the truth. 20 

When he straightforwardly pointed to sin, people could 
not but experience the time of trembling repentance. 
Beginning with the announcement that sinners should be 
punished in the world, his sermon thoroughly accused the 
audience of their sins and dramatically led them to 
repentance. 

Social Reformation 

Another topic of his sermons was social reformation. His 
social concern was unlike that of other preachers of his age 
who, at most, talked about the drinking problem. He dealt 
with social issues such as human rights in tension with 
national interests and emphasized the righteousness of God. 

"Is this sin?" "They are sworn to tell the truth, the 
whole truth, and nothing but the truth." "It is impossible 
that their testimony should not be given, on one side or the 
other. Their silence can no longer be accounted for upon the 
principle of ignorance, and that they have never had their 
attention turned to the subject. Consequently, the silence of 
Christians upon the subject is virtually saying that they do 
not consider slavery as a sin. The truth is, it is a subject 
upon which they cannot be silent without guilt." 21 

20 Demaray, 63-64. 

21 Charles G. Finney, "Hindrances to Revivals," cited in 
Clyde E. Fant, Jr. and William M. Pinson, Jr., eds., 20 
Centuries of Great Preaching , vol 3. (Waco, Tex.: Word Books, 
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It was his conviction that true salvation had not yet 
come when there were people who suffer and until the complete 
peace in the society had been realized. So the spirit of the 
Gospel and social reformation, like two sides of a coin, 
constituted the frame of his sermons. Through his sermons 
the true dimension of salvation was revealed. Church revival 
can never be the sole task of proclamation, and Charles Finney 
showed it. 


Lee Yona-Do 

Rev. Lee Yong-Do was born in Korea in 1901, the beginning 
of a new century. He lived a short life of thirty-three 
years. The five years of his ministry began in 1928 and his 
achievement shocked society. Even today many people are 
deeply moved by his sermons. 

The context of Lee's ministry was nothing but confusion 
and fear. After the annexation of Korea to Japan in 1910, 
Japan kept exploiting and obliterating Korea. Most produce 
and goods were transported to Japan. Korean people were 
forced to use the Japanese language instead of their own 
language. Even the names of people were to be changed into 
Japanese names. 22 The people of Korea rebelled against the 

1971), 371. 

22 Yong-Do Lee, Lee Yona-Do Moksa Junaip [Rev. Lee Yong- 
Do 's works], vol. 9, ed. Jong H. Byun (Seoul: Chosuk 
Publishing, 1986), 13 
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military oppression of Japan in the form of peace rallies like 
the March First Independence Movement and Kwangju Student 
Movement, and also in the form of military resistance which 
was called the Independence Army. On the other hand, Japan 
established a puppet regime in Manchuria as a military base in 
1931, and finally started a military campaign against China in 
1937. 

Not only internationally, but also domestically the 
situation was uncertain and harsh. Socialism and communism 
flourished in Korean society, and they were accepted by the 
grassroots class, which Korean churches did not pay much 
attention to until then. Aggressive and realistic messages of 
Communism was applauded by many, and the Church of Korea faced 
a serious challenge. 

Not only that, but, the Korean church itself had a 
problem. The Korean church failed to accomplish its mission 
to be in the society, to work for the society and live with 
the society. The novelist Kwang-Soo Lee described the 
alienated attitudes of churches in Korea: "The Korean church 
despises all modern civilization. If it curses drivers who 
drive on Sunday and condemns science and politics, it condemns 
contemporary life-style. 1,23 So he criticized the legalistic 
exclusivism of the Korean church. A theological magazine of 
the time voiced similar words: 

23 Kyung B. Min, Hankook Gidockvo Leoksa [The history of 
Korean Christianity] (Seoul: Christian Literature Society, 
1972), 391. 
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The contribution of Christianity to society has 
been great. However, does the spirit and 
sacrificial potential of it still exist?... The 
church is now in the deep trap of materialism, and 
also is only busy with its brilliant plans and 
systems.... The Contemporary Chosun [Korean] church 
is nominal, shamanistic and egoistic. 24 

This passage well shows the voices of the time which 

woried about the crisis of the Korean church. 

Rev. Lee Yong-Do was called to such a church, and he was 

well aware of its serious condition. He believed that the 

church could revive only by repentance, prayer, and the life 

of love. Lee Yong-Do as preacher was indeed a voice in the 

wilderness to the Korean church which had to stand alone 

without the support from the foreign missionaries and was 

moaning from the challenge of social changes. His life was 

nothing but the bearing witness of Jesus and unceasing efforts 

to resemble Jesus. 


" Jesus Only" as the Theme of His Sermons 

The sermons of Yong Do Lee were full of Jesus' sweat, 

tears and blood. His sermons on Jesus were a shock not only 

to lay people but also to preachers who had lost Jesus in 

their messages. The following is a portion of his sermon, 

"Sermons of Jesus" based on Luke 23:13-36: 

We should look at Jesus alone, meditate on him 
alone, and listen to him alone. Do not come and go 
to listen to this and that preaching. Listen to a 


24 Kyung B. Min, "Hankook Kyohoe Shinbijueh Lyuksa," [The 
history of the Korean church's mysticism] The Thought of 
Christianity , 5 May 1971, 74. Author's translation. 
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preaching of Jesus, his voice, the living voice, 
his vibrating voice in his passion of his body. 

This sermon of brilliance! Listen, with all your 
ears and all your heart, to the sermons of Jesus 
with his sweat and blood. 25 

The life and sermons of Yong Do Lee concentrated on Jesus and 
Jesus alone. Jesus was all of his life and the only theme of 
his sermons: "Jesus! The focus of our faith is Jesus. Hope in 
Jesus, patience in Jesus, praise in Jesus. Jesus in our life, 
Jesus in our dreams find Jesus in our dreamy murmuring. Jesus 
we eat, Jesus we put on, Jesus we work with. Only this: that 
the focus of our life is Jesus alone". 26 


Life of Love 


Rev. Lee was a man who did not favor a philosophy of 

love, but lived a life of love. He preached love while he had 

tuberculosis. He tried to live as he preached, and he passed 

away in his effort. His life-goal was to live a life as 

described in Jesus' Sermon on the Mount. After all, love was 

the highest goal of life and the highest right of Christians 

for him. He viewed life and faith as one, and love was the 

connector of the two in his belief: 

love of one's self and love of the world are 
against the love of God and love of the nation. 
Self-love and love for materialism lead one to 
hell. However, loving the Lord leads ones to the 
heavenly kingdom.... Love is the life of a human. 

Thus love is human. No matter how lofty the 


25 Yong-Do Lee, 5:63. Author's translation. 

26 Yong-Do Lee, 5:140. Author's translation. 
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knowledge of a human being is, if there is no love, 
then, one becomes a reptilian being. 27 

What Lee understands about love is that love should be 

related to living, not to knowledge. Living a life of love 

instead of knowing love was his desire. 

He loved, as he said, those who the society completely 

deserted and finger-pointed, so the denomination he belonged 

to deserted him. He preached: 

I want and try to grip the hands of a thief, 
adulteress and a burglar and cry for them to my 
death. What I want is to cry and live with those 
who are deserted by the society. To kick out such 
a man might be your freedom and duty: it is my 
duty to weep with and take care for the forsaken 
people. 28 

Considering the situation of the era in which everyone 
was a forsaken one and people were moaning from their pain, 
his "unconditional love" was a response to the moaning of the 
age. He suggested the carrying-out of love as an answer to 
the cry of people. The unique position of Lee in the history 
of the Korean church is in this. By his life and his focus on 
the love of Jesus he charged the church for its indifference 
to the heavenly voice of love and life being content with its 
pride, partisanism, legalistic doctrines and self- 
satisfaction. Jesus and love were indeed what the Korean 
church lost, and they were what Yong Do Lee reminded the 
people of. 


27 Yong-Do Lee, 3:191. Author's translation. 

28 Yong-Do Lee, 2:198-99. Author's translation. 
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A History and Characteristics of 
Korean imm igrant Churches 

Start of the Korean i mmigran t Church (1903-19671 

The early inunigrant church started on Jan. 13, 1903. The 
immigrant ship arrived then in Hawaii. There were about fifty 
Christians among the first immigrant people, which was an 
important factor in the history of the Korean immigrant 
church. 1 

Where there were more than 10 immigrants, they built 
churches and schools. Also they organized village offices for 
Korean immigrants. 

After six months, Rev. Ei-Jae Kim held the first worship 
service for the Korean immigrants at a sugar farm in Mokulia 
on July 4, 1903. In the same year, on November 10, Rev. Seung 
Hong built Hawaii Korean Methodist Church in Honolulu, which 
was the first Korean immigrant church. From this time on, 
Korean immigrant churches were established at most farms in 


1 Taek Yong Kim, Jaeme Hanin Gyeowhe Chilsipoh Nyonsa 
[History of the Korean church in America] (Seoul: Word of Life 
Books, 1979), 35. 
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Hawaii and on the mainland. 2 

Within ten years, there were 39 Korean immigrant churches 
and 2800 Korean Christians in Hawaii, 7 churches and 425 
Christians on the mainland. Some of these include Hawaii 
Methodist Church (1903), Hawaii Korean Episcopal church 
(1905), San Francisco Korean Methodist (1904), and Los Angeles 
Korean Presbyterian church (1906). 3 By 1913, there were 

about 8000 Korean immigrants and Christians accounted for more 
than half of the immigrant Korean populace. 

Trouble and Reconstruction of the Korean 
Immigrant C hurch ( 1919 - 1967 ) 

The Korean Immigrant Church was troubled and was deep in 
controversy from 1919 until in the end of World War II in 
1945. 4 At this time, due to Japanese annexation of Korea and 
the resulting obliteration policy, many students and political 
activists fled the country to America. These educated elites 
served as leaders in the Korean immigrant society. As the 
leaders of the Korean immigrant society, they disrupted and 
caused many controversies within the Korean churches: Rather 
than accepting the church's goal as the proclamation of the 
Gospel, they used the churches to further the goal of Gospel, 

2 Taek Yong Kim, 39. 

3 Hong Kim, ed., Miiu Hanin Gidoaayo Nyeonaam [The 
directory of Korean churches in the U.S.A.] (Los Angeles: 
Federation of Korean Church Councils of America, 1990), 74. 

4 Taek Yong Kim, 49. 
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they used the churches to futher the goal of emancipation of 
Korea and their own political ambitions. 

Three major leaders of the Korean immigrant society were 
Syng-Man Rhee (the first Korean president), Cha'ng-Ho Ahn, 
and Yong-Man Park. They mustered a central political force 
centering around the Korean immigrant churches. Later, 
Cha’ng-Ho Ahn and Yong-Man Park returned to Korea, where they 
took an active part in the national independence movement by 
organizing secret societies and establishing schools. 5 Syng- 
Man Rhee stayed in America until Korean independence. Syng- 
Man Rhee concentrated on the enlightenment of Korea's 
independence movement and fund-raising campaigns through the 
churches. 

Therefore, the controversy within Korean immigrant 
churches occurred between the Rhee's supporters and the 
dissident groups. 

After the Second World War, the relation between Korea 
and America became close. Through this good relationship, 
widows arising from the war, students and workers who had 
fought with American forces gradually immigrated to America. 
With the immigration law passed during Kennedy's presidency, 
the Korean immigrant churches became more active. At this 
time, the Korean immigrant churches expanded into many 
different areas: Washington Korean Church (1951), Boston 

5 Bong-youn Choy, Koreans in America (Chicago: Nelson- 
Hall, 1979), 82. 
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Korean Church (1953), Washington Korean Baptist Church (1956), 
Los Angeles First Presbyterian Church (1967), and Detroit 
Korean Union Presbyterian Church. 6 

The Four Growing Korean I mmigra nt Churches 

A General Study of the Growth of the Korean 

Tmmiqrnnf < fourch 

With the new immigration law, Korean immigrant churches 
in America grew rapidly for the first time in Korean immigrant 
church history. Many new churches were built and membership 
numbers increased. Also the power of the church developed. 

There were about 30 Korean immigrant churches at the end 
of 1967. By 1975, Korean immigrant churches were estimated to 
be about 350. At the end of 1979, Korean churches in America 
numbered 1500. In 1992, there were about 1 million Korean 
immigrants and more than 2,300 Korean churches in the United 
States. 7 There are 700 Korean churches in Southern California 
alone. 8 This project deals with four churches as follows: 
Young Nak Presbyterian Church of Los Angeles, The Oriental 
Mission Church, Grace Korean Church, and Lighthouse Mission 
Church. 

6 Taek Yong Kim, 57-67. 

7 Connie K. Kang, "Church Provides One-Stop Center for 
Koreans' Needs," Los Anaeles Times . 23 Oct. 1992, A28. 

8 Sang N. Lee, A History of the Lighthouse Mission Church 
(Los Angeles: Lighthouse Publishing, 1990), 11. 
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Young Nak Presbyterian Church of Los Angeles 

Young Nak Church was organized by seven people on March, 
1973. They had first worshiped at Deacon Oh's home (which was 
located at 1465 N. Bronson Ave., Los Angeles). That service 
was a prayer meeting for foundational preparation. Several 
months after the first meeting, church membership increased to 
130. Due to the size of the group and the lack of space at 
Deacon Oh's home, they had to move the place of worship to 
Hollywood Congregational Church. At the first anniversary of 
the church in 1974, Young Nak Church appointed Rev. Gae-Yong 
Kim as the senior pastor. Church membership continued to grow 
rapidly, actually doubling in two years before 1980. By this 
time the membership had grown to 1497 adults. 9 After nine 
more years, they built a new church (located at 1801 N. 
Broadway, Los Angeles). Their first service at the new church 
was in July 1989. Through this new church, Young Nak Church 
prepared the way to become the largest Korean immigrant church 
in the United States. Young Nak Church met the nineteenth 
anniversary of its foundation in 1992. Every week there are 
an average of 6247 attending members. Young Nak Church is 
still growing. 

The Oriental Mission Church 

Oriental Mission Church was founded by Rev. Dong-sun Lim 


9 Young-Nak Church, Gyowhae Yeonhyuk [A history of the 
Young-Nak church] (Los Angeles: Young-Nak, 1992), 3-11. 
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on June 29, 1970 (located at 926 S. Irolo St., Los Angeles). 
Thirty members were present at the first worship in his home. 
After two years passed. Rev. Lim had to move to another place 
because church membership had increased. At that time this 
church had 250 members. They bought a new church on October 
13, 1974 (located at 424 N. Western Ave., Los Angeles). The 
church had 500 members at that time. 

At the tenth anniversary of the founding of the Oriental 
Mission Church, the rapid growth of this church can be noted. 
Between 1975 and 1985, the membership tripled. 10 In 1985, 
the church possessed 1630 members. According to a church 
report in 1992, about 5500 members attended worship service 
every week. When compared to 1985, the church grew 3.5 times. 

Grace Korean Church 

In February 27, 1982, 35 Korean immigrants met in 
Fullerton for a Bible study. This meeting marked the start of 
Grace Korean Church. October 24 of the same year. Rev. Kwang 
Shin Kim was invited to be the head pastor. On February 29, 
1984, the church moved to the present location with 350 
members (located at 15711 S. Pioneer Blvd. Norwark 
California). Two years later, the church quadrupled, 
numbering 1300 members. At the present time, the church 
consists of two services with adults numbering 1800 and the 

10 Oriental Mission Church, Gonadona Chonawhae [A book of 
commom general meeting] (Los Angeles: Oriental Mission Church, 
1992), 2-5. 
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Sunday school 1000. On the average, 2000-2500 members attend 
Grace Korean Church. 11 Even within Korean churches, Grace 
Korean Church is known by its rapid growth in such a short 
time. 


The Lighthouse Mission Church 

Lighthouse Mission Church started in a lay person's home, 
Byung Chul Min (1440 Glencoe Dr., Arcadia, California) on 
September 4, 1983. At that meeting. Rev. Sang Nam Lee was 
appointed the head pastor. Present at the meeting were 120 
adults, who became the core of the church. On September 2, 
1984, Lighthouse Mission Church bought and remodelled a home 
(1011 4th Ave, Los Angeles). At that time, the membership 
numbered 300. At the sixth anniversary in 1989, the church 
moved once again to the present location (846 S. Union Ave, 
Los Angeles), achieving stability and preparing the way for 
development. At the present time, the membership numbers 
2000, seven times its number at its beginning in 1983. 12 


11 Grace Korean Church, Gonadona Hwaeuhrok [A book of 
commom meeting] (Los Angeles: Grace Korean Church, 1992), 6- 
12 . 


12 Sang N. Lee, 3-5. 
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Preaching as an Element of Growth in Four 
Korean TmmiqT-a nt Churches: Survey 

Analysis of Response of the Questionnaire 
From Four Churches 

The survey focused upon four growing Korean immigrant 
churches within Los Angeles area. About 157 of the four 
churches' congregations responded to the survey. 

During August 9, 1992 to December 27, 1992, I have 

visited the four churches and delivered the survey and 
received the responses personally. From the total amount of 
201 survey handed out, 168 were returned. Eleven of the 
responses were invalid, leaving 157 responses (92.7 percent of 
the response) to be evaluated. 13 

My survey contained 17 questions, divided into 3 parts. 
Questions 1-13 asked about the relationship between sermons 
and church growth. Questions 14-16 asked the congregations 
what they thought of and how they accepted each of the four 
pastors' sermons. Question 17 asked if the congregation 
thought that each of the four pastors actually lived what they 
preached. 

Basic Investigation 

Gender : Numbers of males: 68 Numbers of females: 89 


13 Total attendances of the four churches in Sunday 
worship was about 5400. The result of the survey may not be 
entirely valid statistically, but certainly has an anecdotal 
value. 
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Distribution of Acre : 

Teens (5 percent); Twenties (14 percent); Thirties (35 

percent); Forties (32 percent); Fifties (12 percent). 

The Levels of Education : 

Graduated from Elementary (3.5 percent); Graduated from 
High School (55 percent); Attending College (7 

percent); Graduated from College (34.5 percent). 

Economic Levels (Responder's own characterization): 

Wealthy (13.5 percent); Middle Class (62.5 percent); 

Poor (24 percent). 

From the survey questions, the following is revealed 
about the respondents. There are 13.4 percent more females 
than male; 67 percent of people are in their thirties or 
forties; 34.5 percent have graduated from college; and a 86.5 
percent think that they are middle class or higher. 

The Four Korean Immigrant Churches 
and Their Sermons 

The relationship between the four churches and their 
sermons are as following: The result of the questionnaire 
revealed that the most important cause for registering as a 
member of the churches was the pastor's sermons. Also the 
most important role of the pastors is preaching. More over, 
they felt that the pastor's preaching gave them the most 
satisfaction. It was revealed that the largest elements for 
the successful growth of a church is the effective preaching. 
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Seventy-eight percent of the people felt that they were 
satisfied with the pastor's preaching (see Table 1, p. 55). 

As noted above, the importance of sermons is emphasized 
by the church members. Seventy-two percent of the respondents 
have stated that the sermons are biblical. The most often 
used words during the sermons are "Jesus," "blessing," 
"evangelism," and "nation and its people." Respectively over 
all, we can conclude that the four pastors' sermons place the 
foremost import on and center around God 

(see Table 2, p. 56). Seventy-two percent of the respondents 
believed that the major emphasis of the sermons were placed 
upon the transformation of people's lives in Jesus, while 8.2 
percent believed that the sermons placed emphasis on material 
blessing and/or prosperity (see Table 3, p. 57). 

The majority of both men and women found the sermons 
emotionally appealing (66.1 percent and 52.8 percent 
respectively). About a quarter of all respondents felt that 
the sermons effected them at a volitional level. 

Interestingly women were more liked to be moved to action 
by the sermons than men (25.8 percent to 22.1 percent 
respectively). 

At the end of the service, 68.7 percent of the 
respondents believed that the sermons were in agreement with 
Jesus' teachings and that they should live by the teachings. 

Through the pastor's sermons, the respondents were 
convicted of the unconditional love of Jesus (57.2 percent), 
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salvation offered by Jesus and Jesus' love (42 percent) and of 
happiness and victory in life (29.49 percent). (See Table 4, 
p. 58.) 

The most disliked sermons were sermons that did not 
address Jesus. We could conclude here, that the Korean 
immigrants preferred sermons that profess Jesus and sermons 
based upon Scripture. But they strongly disliked sermons 
emphasizing money offering, duty and social justice (see Table 
5, p. 59). 

I have asked if the pastors' sermons were effectively 
communicated to the congregation. The sermons were viewed as 
easily understandable. Ninety six percent of the respondents 
answered yes (see Table 6, p. 60). In regards to the 
illustrations, the respondents found illustration from Korea 
(7.6 percent) better than those from other countries (5.7 
percent). But they preferred the illustrations from the 
Scripture (37 percent) over the Korean ones (see Table 6, p. 
50). Their favorite illustrations, however, were those from 
daily lives (47.7 percent). 

Sixty-six percent of the respondents felt that the 
sermons were both well delivered and received by the 
congregation. Thirty-one percent felt that although the 
sermons were well delivered, the congregation did not apply 
them. Two percent of the respondents felt neither that the 
sermons were well delivered nor that the congregation accepted 
and applied the messages. 
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Another important aspect in the relationship between 
congregation and the pastor is the sermon and the pastor's 
praxis of the sermons. The respondents have answered as 
follows, regarding this point (see Table 6, p. 60). 

Seventy-three percent of the respondents have answered 
that the pastors are trying to model their lives by their 
teachings, while 26 percent of them believed that the pastors 
actually live by their teachings. Only 0.6 percent have 
stated that the pastors' lives and the teachings do not match. 

Questionnaire 

1. Why did you register as a member of this church? 

1) Educational Facilities 2) Location of Church 

3) Pastor's Sermon 4) Friend's or Parent's 

Recommendation 

2. What do you think is the most important role of the pastor? 

1) Teaching (Bible study,etc) 2) Preaching (Sermon) 

3) Visitation 4) Administration 

3. What is the most satisfying activity of the church? 

1) Bible Study 2) Early morning prayer or latenight 
prayer 3) Pastor's sermon 4) Fellowships 

4. How satisfied are you of your pastor's sermon? 

1) Very satisfied 2) Satisfied 3) Average 

4) Not satisfied 

5. In your opinion, what is the most important factor in the 
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growth of church? 

1) Place or Location 2) Education 3) Preaching 
4) Prayer 

6. What do you think is the style of the pastor's sermon? 

1) Academic 2) Social participation 3) Psychological 
4) Biblical 5) Others 

7. What is the most frequently used word or phrase in the 
pastor's sermon? 

1) Blessing 2) Nation and Its people 3) Jesus, God and 
Holy Spirit 4) Mission 

8. What does your pastor generally emphasize in his sermons? 

1) Faithful servant of the church 2) Transformed life 
in Jesus 3) Realization of justice in society 
4) Being prosperous in everything 

9. In what area does your pastor's sermon appeal to you the 

most? 

1) Intelligence (Head) 2) Emotion (Heart) 3) Will 
(Action) 

10. What is the general after effect of your pastor's sermon? 

1) Conviction of blessing 

2) Decision of loyalty to the church 

3) Determination of obedience to Jesus 

4) Pledge of the social reform 

11. What about the sermon will remain with you the longest? 

1) Impressive illustration 2) Convictional tears during 
the sermon 3) Unconditional love of Jesus 4) Good 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



53 


articulation 

12. What types of sermons do you think transform one's 
life the most? 

1) Sermon about social justice 2)Sermon about Jesus 
3) Sermon on world evangelization 4) Sermon of 
happiness and victory in life 

13. What kinds of sermons do you dislike the most? 

1) Sermon that emphasizes the offering 

2) Sermon that emphasizes social justice 

3) Sermon that is not biblical 

4) Sermon that does not talk about Jesus 

14. Is your pastor's sermon easily understood? 

1) Very easy 2) Easy 3) Difficulty 4) Great difficulty 

15. What do you think is a good illustration for a sermon? 

1) Foreign illustration from other countries 

2) Illustration from Korea 

3) Illustration from Bible 

4) Illustration from daily life 

16. In your opinion, how well is the message of your pastor's 

sermon delivered and how well does your congregation 
react to it? 

1) The message is delivered well, and well accepted by 
the congregation. 

2) The message is delivered well, but is rejected by the 
congregation. 

3) The message is not delivered well, and is rejected by 
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the congregation. 

17. How do you feel about the sermon of your pastor and his 
life's testimony? 

1) They coincide 2) Pastor tries to live his preaching 
3) They do not coincide/ They contradict 
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TABLE -1 

1. Reason for Registering as a Member 


Section 

Educational 

Location 

Pastor 1 s 

Friend's 



of 


Recommenda- 

Sex 

Facilities 

Church 

Sermon 

tion 

Male 

9 (13.4%) 

5 (7.3%) 

42 (61.6%) 

12 (11.6%) 

Female 

9 (10.1%) 

3 (3.3%) 

49 (55%) 

35 (31.6%) 

Total 

18 (11.4%) 

8 (5%) 

91 (58.2%) 

47 (25.4%) 


2. Most Important Role of the Pastor 


Section 

Sex 

Teaching 

Preaching 

Visitation 

Administra¬ 

tion 

Male 

24 (35.5%) 

29 (42.6%) 

4 (5.8%) 

11 (16.1%) 

Female 

36 (40.3%) 

44 (50%) 

6 (6.6%) 

3 (3.1%) 

Total 

60 (38%) 

73 (46.5%) 

10 (6.5%) 

14 (9%) 


3. Most Satisfying Activity of the Church 


Section 

Sex 

Bible 

Study 

Early 

Morning 

Prayer 

Pastor * s 
Sermon 

Fellow¬ 

ship 

Male 

17 (25%) 

5 (7.3%) 

44 (64.7%) 

2 (3%) 

Female 

10 (11.2%) 

13 (14.6%) 

61 (68.5%) 

5 (5.7%) 

Total 

27 (17.2%) 

18 (11.4%) 

105 (66.8%) 

7 94.6%) 
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TABLE - 2 

4. Level of Satisfaction on the Sermon 


Section 

Sex 

Very 

Satisfied 

Satisfied 

Average 

Not 

Satisfied 

Male 

25 (36.7%) 

40 (58.8%) 

3 (4.5%) 

0 

Female 

28 (31.4%) 

56 (63%) 

5 (5.6%) 

0 

Total 

53 (17.2%) 

96 (61.1%) 

8 (5.2%) 

0 

5. Most Important Factor in the Growth of 

Church 

Section 





Sex 

Place of 
Location 

Education 

Preaching 

Prayer 

Male 

2 (2.9%) 

8 (11.7%) 

34 (53.1%) 

22 (32.3%) 

Female 

4 (4.4%) 

12 (13.4%) 

49 (55%) 

24 (27.2%) 

Total 

6 (3.8%) 

20 (12.7%) 

83 (52.8%) 

46 (30.7%) 
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TABLE - 3 

6. Impression of the Sermon 


Section 

Sex 

Academic 

Social 

Partici¬ 

pation 

Biblical 

Psycho¬ 

logical 

Male 

4 (5.8%) 

7 (10.3%) 

52 (76.4%) 

5 (7.5%) 

Female 

7 (7.8%) 

9 (10.2%) 

61 (68.5%) 

12 (11.5%) 

Total 

11 (7.0%) 

16 (10.1%) 

113 (72.0%) 

17 (10.9%) 


7. The Most Frequently Used Word or Phrase 
in the Pastor's Sermon 


Section 

Sex 

Blessing 

Nation and 
Its People 

Jesus, God 
and Holy 
Spirit 

Mission 

Male 

6 (8.8%) 

0 

49 (72%) 

13 (19.2%) 

Female 

8 (8.9%) 

2 (2.2%) 

60 (67.5%) 

19 (21.4%) 

Total 

14 (8.9%) 

2 (1.2%) 

109 (69.4%) 

32 (20.5%) 


8. Emphasis Point in the Sermon 


Section 

Sex 

Faithful 
Servant 
of the 
Church 

Transformed 
Life in 
Jesus 

Realization 
of Justice 
in Society 

Being 
Prosperous 
in Every¬ 
thing 

Male 

6 (8.8%) 

55 (80.8%) 

0 

7 (10.2%) 

Female 

16 (18%) 

62 (69.6%) 

5 (5.6%) 

6 (6.7%) 

Total 

22 (14%) 

117 (74.5%) 

5 (3.2%) 

13 (8.2%) 
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TABLE - 4 

9. Sermon 1 s Appeal 


Section 

Intelligence 

Emotion 

Will 

Sex 

(Head) 

(Heart) 

(Action) 

Male 

8 (11.8%) 

45 (66.1%) 

15 (22.1%) 

Female 

19 (21.4%) 

47 (52.8%) 

23 (25.8%) 

Total 

27 (17.2%) 

92 (58.5%) 

38 (24.3%) 


10. After Effect of Your Pastor's Sermon 


Section 

Sex 

Conviction 

of 

Blessing 

Decision of 
Loyalty to 
the Church 

Determinat¬ 
ion of Obe¬ 
dience to 
Jesus 

Pledge of 
the Social 
Reform 

Male 

7 (10.3%) 

11 (16.2%) 

49 (72%) 

1 (1.5%) 

Female 

15 (16.8%) 

13 (14.6%) 

59 (66.3%) 

2 (2.4%) 

Total 

22 (14.1%) 

24 (15.2%) 

108 (68.7%) 

3 (2%) 


11. The Aspect of the Sermon that Remain Longest 


Section 

Sex 

Impressive- 

Illustra¬ 

tion 

Conviction- 
al Tears 
During the 
Sermon 

Unconditi¬ 
onal Love 
of Jesus 

God 

Articulat¬ 

ion 

Male 

11 (16.2%) 

7 (10.3%) 

50 (73.5%) 

0 

Female 

31 (35%) 

11 (12.3%) 

40 (45%) 

7 (7.7%) 

Total 

42 (27%) 

18 (11.4%) 

90 (57.2%) 

7 (4.4%) 
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TABLE - 5 

12. Types of Sermons which Transform Life 


Section 

Sex 

Sermon 
about Social 
Justice 

Sermon 

about 

Jesus 

Sermon 
on World 
Evangeliza¬ 
tion 

Sermon of 
Happiness 
and Vic¬ 
tory in 
Life 

Male 

0 

27 (40%) 

18 (26%) 

23 (34%) 

Female 

1 (1.1%) 

39 (44%) 

26 (30%) 

23 (25.9%) 

Total 

1 (0.6%) 

66 (42%) 

44 (28%) 

46 (29.4%) 


13. Kinds of Sermons Disliked the Most 


Section 

Sex 

Sermon that 
Emphasizes 
the Offer¬ 
ing 

Sermon that 
Emphasizes 
Social 
Justice 

Sermon that 
is not 
Biblical 

Sermon that 
does not 
Talk about 
Jesus 

Male 

12 (17.6%) 

5 (7.4%) 

24 (35%) 

27 (40%) 

Female 

22 (25%) 

18 (9%) 

25 (28%) 

34 (38%) 

Total 

34 (21.6%) 

13 (8.2%) 

49 (31.2%) 

61 (39%) 


14. Communication of Sermon 


Section 

Sex 

Very 

Easy 

Easy 

Difficulty 

Great 

Difficulty 

Male 

28 (41.3%) 

39 (57.3%) 

1 (1.4%) 

0 

Female 

31 (34.8%) 

53 (60%) 

3 (3.2%) 

2 (2%) 

Total 

59 (37.6%) 

92 (58.7%) 

4 (2.5%) 

2 (1.2%) 
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TABLE - 6 

15. Good Illustration 


Section 

Sex 

Foreign 
Illustra¬ 
tion from 
Other 
Countries 

Illustra¬ 
tion from 
Korea 

Illustra¬ 
tion from 
Bible 

Illustra¬ 
tion from 
Daily Life 

Male 

4 (6%) 

5 (7.5%) 

24 (35%) 

35 (51.5%) 

Female 

5 (5.6%) 

7 (7.8%) 

37 (41.5%) 

40 (55.1%) 

Total 

9 (5.7%) 

12 (7.6%) 

61 (39%) 

75 (47.7%) 


16. Deliverance of Sermon 


Section 

Sex 

The Message is 
Delivered well 
and well Accep¬ 
ted by the 
Congregation 

The Message is 
Delivered well 
but is Rejected 
by the Congre¬ 
gation 

The Message is 
not Delivered 
well and is Re¬ 
jected by the 
Congregation 

Male 

48 (70.5%) 

19 (28%) 

1 (1.5%) 

Female 

57 (64%) 

30 (33.7%) 

2 (2.3%) 

Total 

105 (66.8%) 

49 (31.2%) 

3 (2%) 


17. The Sermon in the Life of the Pastor 


Section 

Sex 

They 

Coincide 

Pastor Tries 
to Live His 
Preaching 

They 

Contradict 

Male 

20 (30%) 

48 (70%) 

0 

Female 

21 (23.5%) 

67 (75.4%) 

1 (1.1%) 

Total 

41 (26%) 

115 (73.4%) 

1 (0.6%) 
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Chapter 6 

A Comparative Study of Preaching in Four Churches 


On the Choice of Biblical Texts in the Sermon 
by the Four Preachers 

The Principles of Choosing 
the Biblical Texts 

Preaching is a dialogue with the biblical text through 
which the past of the Bible and the future by the promise of 
the Bible comes to the present. The continuity between the 
biblical verses and the sermons is a necessity. 

Craddock clarifies the following positions of the Bible 
as a source of preaching. "First, the Scriptures are 
normative in the life of the church. Second, the Scriptures, 
by keeping sentinel watch over the life and faith of the 
church, blow the whistle on lengthy exercises in self-analysis 
and self-saving, and scatter moods of self-pity or self- 
congratulation. Third, the Scriptures continually remind 
pulpit and pew not only what but how to preach." 1 

"The term 'text 1 is derived from the Latin textus which 
in turn came from the verb texere meaning to weave, to 
construct, to compose. Textus is the product of the weaving, 

1 Fred B. Craddock, Preaching (Nashville: Abingdon, 
1985), 27. 
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texture, web, structure. Text is thus the fabric of one's 
thinking expressed orally or in writing." 2 In this meaning 
the text becomes a fountain of inspiration to the preacher and 
also a critique by the preacher: the scriptures eventually 
become the ground or the structure of preaching. Under this 
ground the preacher prepares his sermon. 

The Methods of Finding Texts 

"Text selection ordinarily occurs in one of two ways: by 
the preacher or by following the lectionary." 3 Often in the 
preacher's own devotional reading of the Scripture a passage 
will grip his heart and stimulate his mind. The text will 
literally beg to be preached. It is also the case that the 
preacher seeks a scriptural passage based on his/her finding 
the need of the congregation and in connection with the need. 
Regardless of the approach, the discovery of the text is often 
the result of a request. 

The Principles for the Search for Texts 

The preacher should take into consideration the 
congregation for whom the sermon is prepared. Attention must 
be given to their needs. But attention also must be given to 
the intellectual and spiritual capacities of the congregation. 

2 H. C. Brown, Jr., et al., Steps to the Sermon 
(Nashville: Broadman, 1963), 34. 

3 Craddock, Preaching 101. 
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As for the length of a text, it is usual that it is a 
complete unit of an idea. Too short a passage is apt to fall 
into the category of subjective interpretation. The text 
chosen must reflect every issue in the sermon. The texts 
should be of variety. I think that preaching is words which 
follow the Scriptures and the text is to be grounded on the 
whole of the Bible. Without listening to the whole of the 
Scriptures the preachers cannot tell what God says. This 
clearly warns about the possibility of a preacher's partial 
understanding of the Bible. 

Choice of Biblical Texts in the Preaching 
of the Four Churches 

For the comparative study of preaching in the four major 
Korean-American churches, the following sources have been 
studied. As for the preaching of Rev. Dong Sun Lim of The 
Oriental Mission Church, I took 93 sermons of Sunday worship 
services from recordings and 18 other sermons from the book, 
Overcoming Despair (May, 1987) which he authored. In sum. 111 
sermons were studied. 

As for Rev. Hee Min Park of Young Nak Presbyterian 
Church, 38 sermons were taken from his book. The Silence of 
Jesus (October, 1985), 15 sermons from Creating People (July 
1987), and 87 sermons from the recordings of Sunday services. 
They count 130 as a whole. A total of 113 sermons were taken 
from "Grace Korean Church News" from the year 1990 to October 
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of 1992 for the study of Rev. Kwang Shin Kim of Grace Korean 
Church. 

For the study of Rev. Sang Nam Lee, his sermon-book, The 
Essence of Life and Its Urgent Tasks provided 24 sermons, and 
85 sermons were available from the recordings of Sunday 
services. 

Texts Chosen bv the Preachers 

Rev. Dong Sun Lim of the Oriental Mission Church chose 
his sermon-texts relatively comprehensively. He is shown to 
keep the ratio between the Old and New Testament 31:69. The 
four Gospels took 29 percent of all chosen texts. Paul's 
Epistles from prison took only 10 percent of all chosen texts. 
Lim often focused on the ministry of Jesus Christ, however, he 
frequently used the texts of Paul's Epistles from prison to 
emphasize the living faith which would rejoice in the hardship 
of immigrant life. 

Rev. Hee Min Park took the ratio of 33.8:66.2 between the 
Old and New Testament. The four Gospels take about 30 percent 
of all texts he chose. The Epistle to Ephesians and the 
Psalms were often used in his case, and they were used 8.46 
percent and 7.7 percent respectively. Rev. Park used the 
Gospel of Mark to encourage people by emphasizing Jesus' 
victory rather than the Passion. By focusing on the Epistle 
to Ephesians he seems to try to establish ecclesiology. 

In the case of Rev. Kwang Shin Kim's preaching, the New 
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and Old Testament ratio was 35:65. As in other cases the Four 
Gospels took a large portion of 36 percent, among other books 
of the Bible. This means that almost every other week the 
texts were selected from the Gospels. Acts was used 
relatively frequently: over 10 percent. Rev. Kim often uses 
the Gospel of Matthew to remind the congregation of the 
commandment of mission. Especially, Acts is used to emphasize 
the work of the Holy Spirit in and through the church. 

Rev. Sang Nam Lee's preaching was similarly 31 percent 
and 69 percent in terms of the Old and New Testament usages. 
The use of the Gospels was 31.5 percent of all passages. From 
the Old Testament Lee used Genesis more than other book as 
texts, and it was used 9.5 percent of the time. Though the 
Epistles to the Corinthians were used more than other New 
Testament books, each book of the New Testament was evenly 
used as a whole. Rev. Lee uses the Gospel of John to 
emphasize the dimension of the Spirit. The Epistles to 
Corinthians were used to mention various issues in the church. 
He especially emphasizes the unity of righteousness according 
to faith in Paul's conviction and faith which acts in the 
theology of James. 

Texts Shared by the Preachers 

Texts Shared by Rev. Park and Rev. Lee (14 times) 

Exodus 3:1-12; Psalms 23:1-6; Ecclesiastes 11:1-9; 
Matthew 6:25-34;25:1-13; Mark 12:1-14; John 12:20-27; 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 




66 

Acts 2:42-47; 1 Corinthians 4:1-2; Ephesians 6:1-4 
Colossians 3:15-17; 2 Timothy 3:14-17; 1 John 4:7-12. 

Texts Shared bv Rev. Park and Rev. Lim (22 times) 

Exodus 14:1-14; Deuteronomy 6:1-9; 1 King 19:1-9; Isaiah 
53:7-9; Matthew 6:25-33; Mark 2:1-13; Luke 2:1-20; 24:1-12; 
John 12:20-27; Acts 20:34-35; 2:42-47; 2:1-4; 10:1-8; Romans 
10:1-8; 10:10-15; 5:1-8; Ephesians 4:14-16; Philippians 4:4-7; 
2 Timothy 1:14-17; 4:1-8; 3:14-17; 1 Peter 1:3-7. 

Texts Shared by Rev. Park and Rev. Kim (15 times) 

Exodus 3:1-12; Psalms 23:1-6; 2 Kings 7:1-3; 

Matthew 7:1-12; 6:19-33; 20:24-27; Luke 2:1-14; 

John 4:22-24; 12:20-27; Romans 1:16-17; 12:1-12; 

2 Timothy 3:15-17; 1 Thessalonians 2:1-13; 1 Peter 
1:1-6; 1 John 4:1-10. 

Texts Shared by Rev. Lee and Rev. Lim (10 times) 

Psalms 46:1-11; Matthew 6:25-34; 28:16-20; Mark 
16:14-20; Luke 10:25-37; John 2:1-11; 12:20-26; 

Romans 12:3-8; 1 Timothy 3:14-17; 1 Peter 4:7-11. 

Texts shared by Rev. Lee and Rev. Kim (11 times) 

Genesis 1:1; Exodus 3:1-5; Psalms 23:1-6; Matthew 
6:1-5; John 12:20-26; 1 Timothy 3:14-17; James 4:1-8; 

1 Peter 1:6-7; 1 John 4:9-10; Revelation 3:7-13; 

21 : 1 - 8 . 

Texts Shared by Rev. Lim and Rev. Kim (8 times) 

Psalms 1:1-3; Isaiah 43:14-21; Matthew 6:19-33; 

Luke 2:1-20; John 12:24-26; Acts 3:1-10; 16:6-10; 
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2 Timothy 3:14-17. 

What can be found according to the preceding survey is 
the fact that Rev. Park's choice of texts comprehends the 
scope of the other's textual choice. This fits the 
ministerial principle of Rev. Park that the church should be 
universal. What is also found is that the text-scope of Rev. 
Lim and that of Rev. Rim are quite different. This indicates 
that they have different messages for different people (see 
Table 7, p. 88). 

On the Subject and Title of the Sermons by the 
Four Preachers 


The Principles of Using Subjects 
and Titles for Sermons 

"What will I talk about? How will I advertise it? 
Response to the first is the 'subject': to the second is the 
'title'." 4 The subject of a sermon defines the scope of the 
sermon, and the title, which is used for open announcement, is 
like the knob of a door. 

Principles of Selecting Subjects 

The subject of a sermon enables the audience to analyze 
the point of the sermon. The subject may differ depending on 

4 Daniel J. Baumann, An Introduction to Contemporary 
Preaching (Grand Rapids: Baker Book House, 1972), 123. 
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where the audience is spiritually. Likewise, it depends on 
the preacher’s personality. 

Daniel Baumann suggests some principles for selecting 
subjects in the form of questions: 

(1) Does it grip you? Does it strike fire in 
your soul? If it doesn't, drop it. That which 
inspires, excites, thrills, grips, or in other ways 
moves the preacher is likely to cause a similar 
reaction in the congregation. (2) Is it narrow 
enough? Has the subject been defined in such a way 
that it is capable of being covered in a single 
sermon? (3) Is it needful? We need to ask. Is the 
subject under consideration a response to a real 
need? (4) Is it clear? 5 

Also John E. Baird points out, "Your first problem is to 
narrow your subject to the smallest specific area which will 
be appropriate to your audience, your time limit, and your 
purpose in speaking." 6 

It is appropriate for the pulpit to address historical 
situations that are fresh in the minds of potential auditors. 
Subject and text of Scripture should be correlated. The 
subject of the sermon should be the subject of the portion of 
Scripture on which it is based. 7 In this sense the preacher 
needs to choose a new topic each time and renew the sermon, 
for the audience is changing continuously. 

In other words, a sermon is eventually a single event. It 
is an event once and for all using the personality and all 


5 Baumann, 124. 

6 John E. Baird, Preparing for Platform and Pulpit (New 
York: Abingdon, 1968), 51. 

7 Baumann, 124. 
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other resources of the preacher. The importance of the pulpit 
and the necessity of people to be present before the pulpit 
comes from this fact: preaching can never be repeated. 

The Subjects Chosen by the Preachers 

In the following section I would like to compare the 
subjects which were chosen by the four preachers. For this I 
categorized various subjects of preaching and analyzed the 
sermons of the four preachers based on those categories. 
Simplification to a certain degree is unavoidable. First of 
all, I would like to undertake this task in the simple form 
of using a comparative table of given categories. Then, in the 
next section, I will try to analyze the facts which are shown 
in the Table (see Table 8, p. 89). 

Analysis of the Subjects 

Doctrines . The Table shows that Rev. Kim emphasizes the 
doctrinal side. Radical obedience to the Word of God, 
conviction of the Gospel and church centering on the faith are 
found everywhere in his sermons. Rev. Park emphasizes 
Christology as the rule of faith: the authority of Jesus, the 
power of salvation of the Christ, repentance and forgiveness 
in Jesus and the life of Jesus. Rev. Lim seems to be 
relatively less concerned about doctrines in his sermons. He 
mentions the Holy Spirit less than other preachers, but he 
emphasizes Jesus as the origin of life and its changes. Rev. 
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Lee does not show any special concern about doctrines other 
than his emphasis on the Spirit of God. In the work of the 
Holy Spirit the zeal for evangelism and mission is emphasized. 

Faith . Faith is a common subject for these preachers. 
In the character and emphasis of faith, however, they are 
shown to be different. Rev. Park invests much in the 
personality of Christian faith. He unceasingly focuses on the 
perfection of Christians. This indicates his prophetic side 
which talks about the true humanness today. His sermons are 
addressed to those Christians who are losing their Christian 
position and their being and finally becoming non-Christians. 

Rev. Lim focuses on the life of Christians. His sermons 
are directed to those immigrants who want to live a victorious 
life. How to overcome the situation of discouragement, 
despair, anxiety and alienation of the immigrant life and how 
to enable a victorious life are the strong themes of his 
sermons. In this context his sermons provide specific ways of 
life and ask for the decision of the listener to overcome 
themselves. Therefore, as the titles show, his sermons are 
about overcoming despair and the return of the unhappy to 
happiness. In addition, his sermons also have a concern about 
prayer. He believes that prayer overcomes every hardship, and 
it is emphasized as the channel through which a powerful life 
is produced. 

Rev. Kim's sermons are mainly concerned about faith and 
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doctrines. His sermons are oriented to church life. This 
tendency seems to provide the useful insight that church 
growth is fueled by the kerygmatic sermons which focus on the 
nurturing of the church. Such a major concern about life in 
the church results in a relative indifference to social 
concerns. For example, his sermons on social issues are 
hardly found. Therefore his sermons well exemplify both the 
positive and negative results of the "over-churchif ication" of 
preaching. 

Rev. Lee's sermons re-inspire Christians who have lost 
the meaning of faith and the vitality of their life through 
reminding listeners of the doctrines. He preaches how the 
life of hope and happiness is possible for those who have lost 
the hope and happiness of life because of repeated hardship. 
His message is that the Holy Spirit is working on individuals, 
family and the church. 

Titles of Sermons 

There are two major views on organizing a title for the 
sermon. Daniel Baumann insists, "The title is an imaginative, 
suggestive word or phrase used in the advertising of the 
sermon. If it commands a hearing, stimulates interest, or 
suggests that something worth hearing is going to be said, it 
has served admirably." 8 

But H. C. Brown suggests, "An effective title furnishes 

8 Baumann, 178. 
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the preacher a divisible whole from which he can develop the 
framework of the sermon body. Even a general idea of the 
title helps the preacher in collecting, selecting, and 
condensing materials. A precise title is an invaluable tool 
in limiting and unifying each and every item in the structure 
development of the sermon." 9 

The effect of an imaginative and precise title is huge. 
From my own experiences, I believe that once the title is 
organized, the sermon is half prepared. However, this does 
not mean that those characteristics are what the title or 
sermon is all about. The following conditions are to be 
considered in organizing a title. First, the title should 
stimulate interest. In other words, the title needs to stir 
the imagination of the audience by setting curiosity in 
motion. Second, the title needs to be succincts using a lean 
style. Third, it needs to be contemporary. "Talking with 
today's people requires talking in today's language." 10 The 
suggestion that a title needs to be phrased in a fresh, 
interesting, and appealing way does not mean that it must be 
sensational, irrelevant, cheap, vulgar or even sexually 
suggestive. Such bad characteristics should be excluded from 
the title. 


9 Brown, et al., 96. 

10 Baumann, 181. 
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The Titles Chosen by the Preachers 
and Analysis 

In this section I would like to analyze and compare the 
titles chosen by the four preachers. I basically evaluate the 
titles according to their linguistic forms, whether they take 
the form of a phrase or a sentence. Then I subdivided the 
sentence-form titles according to whether they are orders, 
questions or descriptions as follows (see Table 9, p. 90). 

According to this evaluation, all the preachers prefer 
the form of phrases. The title of this phrasal form is 
normally composed in a way that emphasizes one or two key 
nouns. The following are some examples of the titles used by 
the four preachers: 

"The Philosophical Root of Our Nation," "Growth 
According to Meetings and De-parting," "The Cross 
on the Hill of Calvary," "Good Workers of Christ," 

"The Meaning of Life in the Wilderness," "Wash Each 
Others 1 Feet," "How Old Are You?," "Golden Rules of 
Jesus," "The Perspective of Faith," "Retrospection 
and Anticipation" (Rev. Park). 

"Know the God of Hope," "Decisions of People," 
"Overcoming Despair," "The True Meaning of 
Resurrection," "Secret Ways to Abundant Life," 
"Secret Ways to Success," "Let's Come to God," 
"Stand up against Hardship" (Rev. Lim). 

"Secret Ways to Reconciliation," "The Life of 
Christians Revealed in the Tabernacle," "The Glory 
on the Mountain of Transfiguration," "God who Gives 
Another Chance," "Jesus is the Answer," "Live by 
the Word," "Christianity and Power," "Confirm the 
Faith," "Receive the Holy Spirit" (Rev. Kim). 

"The Meaning of Agony in Life," "What is Human- 
life," "The Misunderstanding of Jonah," "Morning- 
prayers of Saints," "The Fox Destroying the 
Vineyard," "The Secret Ways to Successful Life as 
Immigrants," "The Essence and Priorities of Human- 
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life," "Things the Pilgrim-life Should Include," 

"Let Us Receive the Holy Spirit Fully" (Rev. Lee). 

What is noteworthy from the titles of Rev. Lim is that 
the form of ordering sentence is often used, which is not so 
popular. What could be the reason? This form of orders 
usually implies strong leadership of the preacher. He appeals 
to the audience to abandon their hesitation and to make a 
decision for the right way of life. His titles well indicate 
his strong intention to lead people to a positive life. Such 
a sermon made today's Oriental Mission Church. He uses 
today's language rather than the language of the Bible, for 
the former is easily accessible by all. His message, 
accordingly, addresses not only the people in the church, but 
also invites those outside the church. 

Rev. Park's titles are mostly biblical words which well 
describe the major concerns of the people today. These 
messages are addressed to people inside the church. They ask 
them about the meaning of faith, and leads them to reflection, 
realization and decision. 

Rev. Kim often used biblical terms, and the titles reveal 
charismatic factors. The titles adopt many positive words for 
the people who are in despair and agony. 

Rev. Lee's titles show the balance between the words of 
today and those of the Bible. For the beginners in faith he 
does not insist on biblical words, but uses the language of 
the world. He also continuously tries to convince the 
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audience of the work of the Holy Spirit who brings solutions 
to problems and transformation of human beings. 


On the Structure of the Sermons by the 
Four Preachers 


Touching and effective communication of a sermon depends 
on its structure. In the context of preaching "structure" 
simply means the whole of a sermon which is constructed by the 
preacher with all the resources she/he can provide for 
effective communication. 

Usually a sermon has the structure of introduction, body 
and conclusion. The order of preparing each section may 
differ depending on the preacher. On the preparation order. 
Brown suggests, "The order of preparation of these three 
[introduction, body and conclusion] is: the body; second, the 
conclusion, and third, the introduction. 1,11 In this paper, 
however, I would like to follow the logical order of 
introduction, body, conclusion in understanding the structure 
of a sermon. 

The Principle and Practice of the 
Introduction in Preaching 

To the question, "Does preaching need an introduction?", 
Kart Barth replies: "Basically the sermon should not have an 

11 Brown, et al., 105. 
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introduction." 12 There are two reasons why Barth opposees the 
introduction for preaching. First, to hear the word of God, 
thus, the successive acts of worship are sufficient 
introduction to the sermon. The second reason is that only 
too often an introduction diverts the thoughts from the Word 
of God. 13 So he saw any introduction which is non-biblical as 
unnecessary. 

Though they agree with the thesis of Barth, most 
preachers emphasize the importance of introduction in 
preaching. Thomas G. Long well explains the need of 
introduction: "A sermon's journey involves several steps, and 
the introduction simply happens to be the first one." 14 He 
introduces specific reasons why an introduction is important: 

First, A sermon introduction should make, implicitly or 
explicitly, a promise to the hearers. 

Second, A sermon introduction should make a promise that 
the hearers are likely to want to be kept. 

Third, A sermon introduction should make a promise at 
the same communication level as the rest of the 
sermon. 

Fourth, A sermon introduction should anticipate the 
whole sermon, but it should also connect 
directly to the next step of the sermon. 15 

Therefore, the primary purpose of the introduction is to 

12 Karl Barth, Homiletics , trans, Geoffrey W. Bromiley and 
Donald E. Daniels (Louisville: Westminster/John Knox, 1991), 
121 . 

13 Barth, Homiletics . 121-25. 

14 Long, 133. 

15 Long, 138-47. 
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arouse the interest of the hearers, to make clear the purpose 
of the sermon, and to create empathy between preacher and 
congregation. 

Sermon Introductions by the Four 
Preachers and Analysis 

In Rev. Park's case, biblical stories and life-stories 
took up 58 percent of all introductions in his sermons (see 
Table 10, p. 91). What is characteristic in his introductions 
is that he uses historical events and their explanations as 
sermon introductions. Rev. Park's social and historical 
concern to face the society and history responsibly may be the 
cause of his social introductions. 

Rev. Lim begins his sermons dominantly with the 
explanation of the biblical text: 48 percent of all the 
introductions. The second major way is life-story as 18 
percent. What is characteristic in his case is that he often 
quotes the sayings of the well-known. That might reflect a 
Confucian influence considering his generation. 

Rev. Kim's biblical introductions are 33 percent of all, 
and life-story takes 30 percent. Unlike other preachers he 
often shares his ministerial experiences with the congregation 
in his sermon introductions, which took 15 percent of all the 
introductions. Rev. Lee uses the Bible dominantly for his 
introduction as 55 percent of all, and next is life-stories at 
17 percent. What is unique in his introduction is that he 
sometimes begins his sermons with questions, which account for 
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15 percent. 

Principle and Practice of the Body 

The body of the sermon is the life of the message. 
Within the main point of the preacher, all of his/her message 
is surmised. Hence, we can rightfully call it a comprehensive 
art form. Keon-Won Park states, "Even if in the outline the 
sermons are numbered one, two, three, etc., what are of 
import are the expressions used to convey unity and fluidity 
within the different subpoints. A sermon is like one piece of 
art, not to be painted as a series of paintings on one 
subject. " 16 

Thomas Long suggests connectors for the natural sounding 
sermon's main body: 

a. Connectors provide closure for the preceding segment 
of the sermon, thus reassuring the hearers that they 
are on the right track. 

b. Connectors indicate how the upcoming section of the 
sermon is logically related to the previous section. 

c. Connectors anticipate the content of the next section 
of the sermon. 17 

Classification of Sermon Types 

In the New Testament, sermons were concerned mainly with 
spreading the message of Jesus' coming, His life. His 

16 Keon-Won Park, Onuleh Sulovoron [New perspectives on 
preaching today] (Seoul: Christian Literature Society, 1980), 
118. 

17 Long, 147-50. 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 



79 


teachings, His suffering, resurrection, ascension and the 
Second Coming. Because of this emphasis the sermons of the 
New Testament were completely kerygmatic in nature. But at 
the present, the emphasis upon kerygma alone within the 
sermons is no longer possible. Along with kerygma, God's 
commands and teachings must be proclaimed in sermons of the 
present day. 

Therefore, the preachers are requested to give balanced 
sermons. The classification of the sermon types can be 
divided according to the standards explained below. 

In this project, the sermon types are expanded from the 
previous conceptions, and divided accordingly. This new 
classification is based upon Richard A. Jensen's Telling the 
Story . The classification of sermons on their purposes are: 
(1) Didactic Preaching; (2) Proclamatory Preaching; (3) 
Pastoral Preaching; and (4) Storytelling Preaching. 

Didactic preaching : "The word didactic means 
teaching. 1,18 Therefore, didactic preaching means preaching 
which functions to teach. Didactic preaching, therefore, 
teaches and explains doctrines and seeks to develop 
understanding of the gospel. It is type of preaching that 
emphasizes cognition. 

Proclamatory preaching ; Proclamatory preaching has two 
characteristics: kerygmatic preaching and prophetic 
preaching. 

Kerygmatic Preaching is also known as evangelistic 

18 Jensen, 11. 
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preaching. This type of preaching is primarily for those who 
do not believe in Jesus Christ's birth and life, and His 
death, resurrection, ascension, and second comming. It 
proclaims the salvific hope to the unbelievers. This sermon's 
primary function is to convert those who do not known who 
Jesus is. 19 

Prophetic preaching is concerned with social justice. 
First, it shows to the individual, the correct attitude 
against the social ills and evils. Second, it calls for 
reformation of the society which does not allow an individual 
to live by his/her morals and goodness. It calls for 
reformation of the society and national irrationalities and 
absurdities, as well as the structural wrongs and structural 
evils. 

Pastoral preaching : Humans beings possess many problems 
both in their inner and outer lives. Human being are, by 
nature, in search for answers to their problems. Christians 
look for these solutions within the biblical instructions. 
The sermons, which suggest the answers to the people who both 
possess problems as well as despair from the problems, are 
called pastoral preaching. It is also called therapeutic 
preaching. 20 

Storytelling preaching : Stories are the most basic form 
of communication within human history. The Scripture is a 

19 Jensen, 77. 

20 Capps, 15-17. 
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Book of stories, and it communicates the stories in a most 
general way. In this way, the stories convey most effectively 
the truths and the facts to humanity. 

The biblical stories uo not convey their meanings in 
difficult and abstract ways, but rather they transmit their 
lessons through the most basic methods and practical human 
experiences. The storytelling sermons overcome the 
authoritative and traditional forms, and express freely the 
truths found within the ordinary, everyday life. Therefore, 
a sermon is a story. The sermon which identifies and finds 
answers in the biblical characters and stories, or neighbor's 
stories, is called storytelling preaching. 21 

The classification of sermon types according to biblical 
interpretation are as follow: textual sermon, doctrinal 
sermon, allegorical sermon, apologetic sermon, situational 
sermon, topical sermon, expository sermon. 

Textual sermon : The textual sermon takes the text and 
comments on the subject in the light of the context. It is 
very close to the expository sermon, but the textual sermon 
can be delivered with one or two verses or several verses. 
This type of sermon can be used strongly as an evangelical 
tool, but it lacks consciousness of both present and 
historical situations. The reason for this weakness is that 
lives of the Biblical figures are automatically transferred to 
the lives of the congregation, confusing the past experiences 

21 Jensen, 126. 
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with that of the present. 

Doctrinal sermon : This sermon justifies or/and explains 
a doctrine from a specific doctrinal standpoint, and the 
content of the sermon consists of the interpretation of the 
doctrine. The danger of this type of sermon is that the 
interpretation found in it may betray the original meaning of 
the text. 

Allegorical sermon : This sermon seeks the content and 
the title of the message from the Scriptures, and then seeks 
appropriate application for the present situation. Rather 
than being bound by the original meaning of the Scriptures, 
this sermon's interpretation of the texts is often subjective 
and individualistic. The danger of allegorical sermon is that 
one's own interpretation replaces the original meaning of the 
Scriptures. 

Apologetic sermon : It is also known as a philosophical 
sermon. In order to prove the truth of the Scriptures, 
philosophical or logical proofs are demonstrated by this 
sermon. This sermon targets intellectuals, placing importance 
on philosophical and rational consistency. 

Situational sermon : Both the motive and the goal of the 
sermon are derived from the present situation and the problems 
from the present situation. The possible danger of a 
situational sermon lies in the forcing of connection between 
the present situation to the Scriptures. Another danger is 
that this sermon may disregard the Scriptures and merely 
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become a criticism/explanation of the present situation. 

Topical sermon : In this sermon the Scripture is not used 
to convey meaning; only the title and a few Scripture verses 
are used. Since the sermon is not found within a particular 
passage, but uses diverse verses from all of Scripture, it can 
be used to the proclaim a broad and very inclusive vision. 
However, precisely because the Scriptures are used in such a 
superficial level, this sermon has the danger of disregarding 
the authority and spiritual insights found within the 
Scripture. 

Expository sermon ? The expository sermon is a sermon 
which translates the thought in one passage of the Bible, 
explains it logically, and applies it to real life. Farris D. 
Whitesell said the expository sermon is: "(1) Founded on the 
Word of God; (2) Discovers the basic meaning of the Bible; 
(3) Relates the text to the world; (4) Discovers universal 
truths in the Word; and (5) Persuades the audience by using 
rhetorical principles, demonstration. 1,22 

The Principle and the Practice of 
the Illustration Usage 

Illustration usage . Illustration is a tool for 
delivering effective sermons. It also functions to prove the 
abstract thoughts within a sermon. The illustrations function 
to prove and make comprehensible the abstract, theological 

22 Whitesell, 15. 
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facets of the sermon. The illustrations can be fictious 

examples, actual examples from life, experiences and/or 

stories. Jesus himself was a master of illustrations. 23 

There are many reasons for using illustrations. Daniel 

Baumann speaks of three basic reasons: 

Logical Reason: Illustrations serve as bridge 
builders. An appropriate illustration spans the 
chasm between the Biblical period and the twentieth 
century. The chasm between the world of the Spirit 
and the world of the flesh may also be spanned by the 
uses of illustrations. 

Psychological Reason: Preaching with sustained 
intensity overtaxes a congregation. The amount of 
time that the average congregation can listen to any 
sustained argument is strictly limited. It must rest 
for a moment before moving on again to new 
concepts. 

Emotional Reason: We need to identify with truth to 
feel that it is related to our world. The gospel is 
logical; it is also visceral. The Christian faith 
is not only known, but felt; it is properly 
experienced at the "gut level." The humanization of 
concepts through proper emotion is an imperative 
dimension to preaching. 24 

Guidelines for illustrating . The principle behind 

illustration usage is defined by Fred B. Craddock as below: 

First, Locate or create the familiar to introduce the 
unfamiliar. 

Second, The point of analogy between the thought and the 
illustration of the thought should be clear. 

Third, Illustrations, although they are rather simple, 
are not to be small and silly. 

Fourth, Illustrations are not to be exhorted or pushed 
upon the hearer in compelling tones. 


23 Craddock, Preaching 204. 

24 Baumann, 171-73 
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Fifth, Once told, an illustration should be left alone; 
if it served its purpose, good, but if not, it 
cannot be repaired and redeemed. 

Sixth, and finally, illustration, just like descriptions, 
are to be trusted and therefore presented without 
apology and without verbal scaffolding. 25 

The Four Korea n Immi grant Churches 
Pastors 1 Illustration Usage 

The illustrations are picked from the first fifty 
illustrations given by the each pastors in their sermons (see 
Table 11, p. 92). 

Rev. Hee-Min Park used fifty illustrations in fifteen 
sermons, averaging three illustrations per sermon. Rev. Park 
uses illustrations from general literature the most, then from 
newspapers/magazines, and lastly from the Bible and the 
neighborhood stories. 

Rev. Dong-Sun Lim reached his fifteenth illustration in 
the eleventh sermon, averaging four to five per sermon. His 
illustrations primarily consisted of neighborhood stories, 
with private experiences counting second. Most of the private 
examples dealt with pastoral experiences. 

Rev. Kwang-Shin Kim reached his fifteenth illustration in 
his twenty-third sermon, averaging two per sermon. The most 
common illustrations were those of a biblical nature, followed 
by the neighborhood stories. 

25 Craddock, Preaching 204-05. 
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Rev. Sang-Nam Lee averaged three illustrations per 
sermon, preaching his fifteenth illustration in his 
seventeenth sermon. The biblical illustrations were the most 
common in his sermons. His illustrations on personal 
experiences consisted mostly from experiences gained in 
pastoral counseling (see Table 11, p. 92). 

Conclusion . The conclusion is the last chance of the 
preacher to plant the message in the hearts of the 
congregation. Through a summary of the whole sermon, the 
conclusion must show to the congregation the main point of the 
sermon. By the conclusion, the preacher must focus the 
chaotic and vague understandings of the congregation. The 
conclusion is the sermon's climax. "The conclusion is the 
time to bring all things to a harmonious and moving 
culmination.... The message is now to come into sharpest 
focus, the conclusion is a time of suspense." 26 

The conclusion must be natural and appropriate. The 
conclusion must be concise, and yet must function to encourage 
and convict the congregation. Poems, proverbs or Scripture 
verses may be read in place of a conclusion (see Table 12, p. 
93). The statistics are taken from 50 consecutive sermons 
from each of the four pastors. 

Rev. Park's conclusions consisted of 34 percent 
encouragement and 20 percent application to life. Rev. Lim 

26 Carl I. Heyland, Communication and Persuasion (New 
Haven: Yale University Press, 1953), 183. 
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concluded with encouragement 40 percent of the time, and 
repeated the main point 26 percent of the time. Rev. Kim's 
sermons also usually ended with encouragement 50 percent of 
the tim, and repeated the main point 30 percent. Rev. Lee, on 
the other hand, repeated the main point 52 percent of the 
time, with the encouragement being 26 percent of the time. 

As can be noted above, the four pastors usually concluded 
with encouragement. This is due to the four pastors' 
conviction that they need to give hope to their congregations' 
hard immigrant lives. 
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Pastors 

Times Used 

Section of the Bible 


Pentateuch 


History-Literature 


Wisdom-Literature 


Prophetic-Literature 


Subtotal 

The 

Gospels 

Mt 

Mk 

Lk 


Jn 

The Book 
of History 

Acts 

Letters 

Rom 

1/2 Cor 


Jas 

Eph 

Phil 

Col 

If 2 

Tim 

Apo¬ 

calypse 

Others 

Subtotal 


Total 
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TABLE - 8 


TU = Times Used 


Pastors 

Ti moc TlcoH 

Park 

Lim 

Kim 

Lee 

•1 J.1UCO U OwU 

The Classifica¬ 
tion of the 
Subject 

TU 

% 

TU 

% 

TU 

% 

TU 

% 


Faith 


General Special 
Subject Subject 


Doctnn- G S 

es - 

G Sp 

Subtotal 


Emphasis 
of Faith 


Personal¬ 
ity of Ch 
-ristians 


Life of 
Christ¬ 
ians 


Prayers 
of Christ 
ians 


Social- 
involve¬ 
ment of 
Christ¬ 
ians 


Mission 


Subtotal 


Other 


Total 


* G F = God the Father * G S = God 
the Son * G Sp = God the Spirit 


3.6 15 13.3 5 


16 12.3 12 10.8 9 


.9 11 


27 20.8 17 15.3 35 31 22 20.2 


6.9 10 9 15 14.2 13 11.9 



44 33.8 25 22.5 20 17.7 20 18.5 


31 23.8 36 32.4 22 19.5 34 31.1 


6.3 5 



B 


6 5.5 


3.6 0 0 2 1.8 


5.4 5 4.5 8 


99 76.1 87 78.4 71 62.9 79 72.5 


8 7.3 




130 100 111 100 113 100 109 100 


Reproduced with permission of the copyright owner. Further reproduction prohibited without permission. 
































































































































90 


TABLE - 9 


TU = Times Used 


Pastors 

Times Used 

Example of Form 

Park 

Lim 

Kim 

Lee 

TU 

% 

TU 

% 

TU 

% 

TU 

% 

Emphatic 

Phrases 

Recovery 
of the de 
-spaired 

103 

79 

83 

74.7 

84 

74 

90 

83 

Command¬ 
ment Sen 
-tence 

Do not 
Cry! 

8 

6 

19 

17 

18 

15.9 

9 

8.3 

Descrip¬ 
tive Sen 
-tence 

I will 
perform 
new th¬ 
ing 

12 

9.2 

9 

8 

3 

H 

2 

1.8 

Question 

Sentence 

Do you 
want to 
be heal¬ 
ed? 

1 

5.5 

n 

B 

8 

B 

8 

B 

Total 

130 

100 

in 

100 

113 

100 

109 

100 
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TABLE - 10 


TU = Times Used 


Pastors 

Times Used 
Section 

Park 

Lim 

Kim 

Lee 

TU 

% 

TU 

% 

TU 

% 

TU 

% 

Biblical 

Introduction 

43 

33 

52 

46 

37 

32.7 

60 

55 

Personal 

Experiences 

12 

9.2 

10 

9 

17 

15 

6 

5.5 

Story from 

Daily Life 

32 

25 

20 

18 

35 

30 

18 

16.5 

Proverbs 

4 

3 

2 

2 

3 

2.6 

2 

1.8 

Other's Saying 

3 

2.3 

13 

11.7 

3 

2.6 

0 

0 

Question 

8 

6.2 

3 


12 

10.6 

15 

13.7 

Historical 

Accounts 

28 

22 

11 

10.6 

6 

5.3 

8 

D 

Total 

130 

100 

111 

100 

113 

100 

109 

100 
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TABLE - 11 


TU = Times Used 


Pastors 

Times Used 

Types of Illu¬ 
stration 

Park 

Lim 

Kim 

Lee 

TU 

% 

TU 

% 

TU 

% 

TU 

% 

Biblical 

■ 

14 

6 

12 

16 

32 

15 

30 

General Literature 

21 

42 

10 

20 

8 

16 

n 

14 

Newspapers , 
Magazines 

11 

22 

3 

6 

2 

4 

2 

4 

Personal Ex¬ 
perience 

5 

10 

14 

28 

10 

20 

11 

22 

Neighborhood 

Stories 

6 

12 

17 

34 

14 

28 

15 

30 

Number of Ser¬ 
mons given 
(Illustration 
per Sermon) 

15 

3.3 

11 

H 

23 

2.2 

17 

2.9 

Total 

50 

100 

50 

100 

50 

100 

50 

100 
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TABLE -12 


TU = Times Used 


Pastors 

Times Used 
Content of Con¬ 
clusion 

Park 

Lim 

Kim 

Lee 

TU 

% 

TU 

% 

TU 

— 

% 

TU 

% 

Repeating of the 
Main Point 

■ 

14 

13 

26 

15 

30 

26 

52 

Encouragement 

17 

34 

20 

40 

25 

50 

13 

26 

Application to 
Life 

10 

20 

10 

20 

■ 

14 

2 

4 

Jesus Christ 

IB 

14 

2 

B 

H 

2 

H 

2 

Quotes from Poems 
or Other's Works 

3 

6 

0 

0 

0 

0 

n 

0 

Scripture 

6 

12 

5 

10 

2 

B 

8 

16 

Total 

50 

100 

50 

100 

50 

100 

50 

100 
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Chapter 7 


Theological Understanding of the Four Preachers' Sermons 
and Their Self-Reflection: Interviews 1 

Rev. Hee-Min Park: 

Young Nak Presbyterian Church 

Sermons Based on Biblical 
Interpretation 

"Without rediscovering the Word of God in sermons, true 
reform and/or revival is not possible.” 2 A sermon must 
reinterpret the recorded word of God to meet the needs of the 
present age. The sermon is, then, in itself the Word of God, 
continually reinterpreted for the present time. This is 
called the incarnation of the Word of God. That is, this 
means that God has become human, that God has come within 
history, and that God has worn the cloth of the culture. 

Rev. Park speaks of the theological basis of his sermons 
as follows: If the church strays from the Word, the 
congregation inevitably leaves the church. In as much as the 
sermons are faithful to the Word, they become the Word of God. 

1 This section is an understanding of the four pastors' 
sermons as well as insights gained from holding interviews 
with each of them. 

2 Hee Min Park, Jesus eh Chimmuk [Jesus' silence] (Seoul: 
Yangseh Gak, 1985), 271. 
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Therefore I speak and emphasize the importance of Biblical 
sermons (sermons based upon the Word). We must pay attention 
to how close and to what degree a preacher follows the word of 
God. In other words, we must pay attention to whether or not 
the preacher has correctly interpreted the Word of God and 
whether he/she has correctly applied the interpretation for 
the present age and the life situation of his/her 
congregation. 

Sermons Based upon Continuous 
Confessions 

Rev. Park states that sermons are the continuous 
testimony and confession of his faith. Sermons are the 
testimonies of the great men/women who by the Word of God were 
victorious in the continual struggle within themselves. In 
this regard, the sermons possess testimonial characteristics. 
Thus, meditation becomes a vital aspect of the preacher's 
life. A preacher must possess times of prayer and meditation, 
where he/she meets God and hears the voice of God. 

Illustrative Sermons as Interpretation 
of the Word of God 

The preacher's biggest task is to interpret how the 
Gospel answers the endless problems present in human life. 
With Scriptures as the foundation and not denying his 
theological basis. Rev. Park uses illustrations that do not 
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deny the reality of the congregation. Since the illustrations 
are taken from real life situations, they give power to the 
Word of God, and additional convictional power to the sermons. 
Hence, the illustrations serve to convince the congregation of 
the truth of the Word of God. Illustrations, thus, empower 
the sermon to have a life transforming ability. 

Rev. Dong-Sun Lim : 

The Oriental Mission Church 

Christian Faith Interpreted Through 
Life of Hope 

"One of the major keys to the development of the Oriental 
Mission Church is the Rev. Lim's message." 3 His sermons are 
always hopeful. Believing that "Nothing is impossible" and 
being totally optimistic, Rev. Lee targets his sermons not 
only to the Christians, but the Korean immigrants outside the 
of church. Rev. Lim*s sermons 1 top priority is in meeting the 
needs of the people. He believes that the primary concern of 
his sermons is "whether one should give water to those who 
thirst or not." Sermons from this point of view are based 
upon the heart-felt experiences of the preacher himself. 4 For 

3 Myung Hwan Cho, Mikukeh Paldae Hanin Gvowhe [Eight 
Korean churches in the U.S.A.] (Seoul: Shin Mang Eah, 1989), 
127. 

4 Dong-Sun Lim, Ddameun Heuleado Gibbumeun Samulchelum 
[Perspiration of pain and joy as like spring water] (Los 
Angeles: n. p., 1982), 47. 
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the Korean immigrants who have endured the disease of poverty, 
suffering and agony, a sense of guilt and the meaningless of 
life, and despondency arising from culture shock, the 
traditional sermons on the heavenly hope cannot be viewed but 
as nonsense and an accessory for the rich. 

The Korean immigrants need true and sincere messages that 
can empower them to overcome the despair arising from their 
current situations. Through Rev. Lim's message the Korean 
immigrants become the victors over the despair of immigrant 
life, celebrating the joy of life and finding meaning to their 
lives aside from the world. 

Prayers for Effective Sermons 

Rev. Lim insists that in order to deliver an effective 
sermon, the deep relationship with God through prayer is a 
must; Delivering the sermon can be defined as "Ministry unto 
people" and prayer can be defined as "Ministry unto the Lord." 
For him, "Ministry unto the Lord" has higher priority than 
that of the sermon. 

Rev. Lim echoes the apostle's insistence that the 
preacher's role is in prayer and the delivery of sermons, 
while the administrative work is assigned to the lay people. 5 
Rev. Lim's sermons are like the blazing fire of an erupting 
volcano. As with Elijah's despairing prayer under the broom 
tree, Rev. Lim's sermons possess the same monological and 

5 Acts 6:4. 
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confessional tone. Prayer makes this type of sermon possible. 
The source of the preacher's charisma is in prayer. 


Kwang-Shin Kim ; 
Grace Korean Church 


Dignified Sermon Based upon 
the Sincerity of Life 

Rev. Kim believes that the meaning of the sermon is 
within the preacher himself/herself. This means that the 
congregation is affected not by the sermon alone, but by the 
faith and life led by the preacher. He further states that 
the most important aspect of a preacher is integrity. For 
him, the authority of the sermon is based as much on the 
preacher's effort to apply it in his/her own life as on the 
actual deliverance of the message. That is, without personal 
sacrifice, nothing can be achieved. As he states, without 
sincere sacrifice by the pastor, ministry is not possible. 

Rev. Kim believes that the problems in a preacher stem 
from lack of spiritual disciplines. He, hence, spends two 
hours a day in prayer, fighting within himself and receiving 
renewal of spirit. He especially stresses the role of the Holy 
Spirit. He acknowledges that he is nothing but a helper to 
the Holy Spirit who is the master of the ministry and the 
sermon. There is continual communication with the Holy 
Spirit. Ultimately, Rev. Kim insists that there has to be 
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unity between the Holy Spirit and the preacher, where the 
preacher is fully in the Spirit and the Spirit in the 
preacher. 


Sana-Mam Lee : 

The Lighthouse Mission Church 

Evangelical Sermons 

Rev. Lee characterizes the roles of a pastor as being 
preacher, priest, minister, teacher, organizer and 
administrator. He places the foremost importance on the role 
of preacher. Therefore, he believes that the key in the 
growth of a church is in sermons. 

Rev. Lee warns of two points that are easily missed in 
sermons. The first is the dogmatic sermon, commonly mistaken 
for and wrongfully represented as being biblical. The 
dogmatic sermon can achieve the pretense of piety and holiness 
in a church, but cannot truly transform the lives of the 
congregation. The second mistake is found within the sermons 
over emphasizing the emotional and mystical aspects. The 
danger of this type of sermon is that the stress upon wonder 
working of the spirit many create an emotionally charged 
atmosphere. This atmosphere may destroy consistent faith 
within the congregation, and also may deny the reality of the 
situation. 

Rev. Lee emphasizes the situations of life which may be 
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overlooked within dogmatic sermons and the biblical 
foundations which are easily overlooked in the emotional 
sermons. He is opting for the evangelical sermons, where the 
two types are perfectly balanced. Rev Lee strongly insists 
that the sermons must become actualized within the 
congregation. 

Sermons Based upon the Four-fold 
Gospel 

Rev. Lee emphasizes rebirth, holiness, healing and the 
Second Coming as the basis of his theology of sermon. Those 
four doctrines are the foundation of the Korean Holiness 
denomination, and are together known as the four-fold Gospel 
based upon 1 Thess. 5:23. 

The Four-fold Gospel namely emphasized four doctrines 
stated below: 

First, Jesus Christ as our Savior 

Second, Jesus Christ as our Sanctifier 

Third, Jesus Christ as our Healer 

Fourth, Jesus Christ as our Comming Lord. 6 

In other words. Rev. Lee focuses upon Jesus Christ as 
kerygma and preaches upon the four major works (Savior, 
Sanctifier, Healer, and coming Lord) of Jesus Christ. During 
the Wednesday series and Bible studies. Rev. Lee speaks mainly 
upon the resurrection and the rapture. Rev. Lee has written 
a book about resurrection and rapture. 

6 Jong N. Cho, 178. 
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Morning Prayer as the Basis 
of Effective Sermons 

Rev. Lee stresses the fact that the great people of God 
and great preachers all had long morning prayer times (Ps. 
46:5). He claims that inspiring sermons and the spiritual 
development of the preacher are totally and exclusively due to 
the morning prayers. 
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Chapter 8 
Conclusion 

So far we have confirmed that preaching is central 
to Christianity and is also a major factor in church growth. 
In this concluding chapter I would like to represent briefly 
what has been done so far. A few concluding remarks will be 
put at the end of the chapter. 

In the second chapter, etymological studies and some 
theological views on the nature of preaching provide a 
valuable definition of preaching. That is, preaching is the 
proclamation of the fact that God achieves the work of 
salvation in Jesus Christ and gives a new life to those who 
believe in Christ. So defined, preaching has the purposes of 
proclaiming the salvation of God, informing the value of the 
Bible as an unparalleled source of salvation, bringing about 
an encounter with Jesus Christ, educating, nurturing, 
sustaining, representing the will and judgment of God, helping 
humans to decide for God, and guiding people into action. 

The third chapter showed that Christian preaching has 
been greatly influenced by Hebrew prophecy. The Hebrew 
prophets were the proclaimers of God's will. They 
distinguished historical events and proclaimed the words of 
God. Being rooted in such traditions, preaching has been 
formed in the ministry of Jesus and the disciples. Especially 
Jesus' ministry laid the foundation of preaching. Jesus 
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himself was a preacher: his ministry was also his preaching. 
He also ordered his disciples to preach (Matt. 10:7). The 
events of preaching and preachers in the Bible give a valuable 
insight into the nature of preaching as a witness of the 
salvation-work of the living God. It bears witness to the 
living God who works among the people and realizes his reign 
today. 

The fourth chapter was devoted to understanding the 
theological nature of Protestant preaching according to major 
Protestant preachers' sermons. The main idea of Martin 
Luther's sermons is justification and reaching salvation 
through faith. The theme of his sermons was to attribute 
glory to God who saves humanity through Jesus Christ, and the 
Christ on the cross was where Luther's sermons were rooted. 

The theology and sermons of John Wesley were solely 
concerned about the salvation in Jesus Christ and 
sanctification. His sermons had practical goals: to lead 
people to a sound faith, salvation through it, and eventually 
to sanctification. 

Charles Finney's sermons emphasized sin and judgment: he 
pointed out social immorality, secularism and the fall of 
morality itself. Social reformation was what his message was 
aiming at. He rightly pointed out that true salvation would 
not be realized until the suffering of people is stopped and 
peace is realized. Social reformation and the spirit of the 
Gospel were two sides of a coin for him. 
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Jesus and his love alone were what Yong-Do Lee's sermons 
were all about. The life and sermons of Lee were exclusively 
concentrating on Jesus. Jesus was the all of his life and the 
only theme of his sermons. Lee emphasized the life of love 
instead of a philosophy of love. Love which was manifested in 
Jesus was the highest goal of life and the greatest right of 
faith. He saw faith and life as one, and believed that love 
was the linkage of the two. 

The fifth chapter considers the brief history of Korean- 
American societies and the growth of Korean-American churches 
which is remarkable. There were only 50 Christians in the 
first immigrant group arriving at Hawaii in 1903. Now the Los 
Angeles Times reports that there are 2,300 Korean-American 
churches, and 700 in Southern California alone. 1 The survey 
on the four growing Korean-American churches shows three major 
points confirming the importance of preaching: church members 
think that preaching is the major cause of selecting a church; 
it is the most important ministerial duty; and it is the most 
important factor of church growth. 

The survey also showed the reactions of the church 
members to the sermons. The most impressive sermons to them 
were found to be those on love and salvation in Jesus Christ. 
The sermons which they think least important were found as 
non-Christological, non-biblical, money talks, and ones 
concerning human rights. This section resultantly shows that 

1 Kang, A27-28. 
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biblical and Christological sermons are what Korean-American 
Christians are looking for. 

In addition, the survey shows that church members prefer 
life-stories, biblical parables and Korean anecdotes. Church 
members are shown here to have few problems understanding the 
sermons. However, there are still 3 percent of people who do 
have a problem understanding the sermons, and these should not 
be overlooked. 

As for the questions on the unity of the preaching and 
the life of the preachers, a majority of people positively 
believe that their preachers try to unify the gap between 
their preaching and their life. 

In siim, the survey shows that preaching is an important 
factor in gathering and nurturing of people in four growing 
Korean immigrant churches. The fact that the majority of 
people joined the church because they liked the sermons also 
supports this view. In addition, the church members also 
clarify that good sermons are Christocentric, biblical and 
evangelical. The survey also showed the sermons in those 
churches are in the process of development. More effort, 
research, and prayers would be needed to meet the expectation. 

The sixth chapter compared and analyzed the sermons of 
the four preachers. The points of consideration in the study 
were their choice of texts, subjects, titles, and structures. 
The study showed apparent diversity: even sermons on the same 
text showed different structures as well as topics and themes. 
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It may have originated from their diverse life experiences, 
resultant diversity of their personality and/or their 
understanding of faith. 

However, their sermons also showed common features. As 
for the choice of the text, they all showed about a 3:7 ratio 
of the Old Testament to the New Testament. Another 
commonality among them is that they prefer the four Gospels in 
comparison with other books: The Gospels took approximately 
30 percent of all text choices. This may be an indication of 
their understanding that preaching is to be founded upon Jesus 
Christ, the head of the Church. In organizing the themes and 
topics of sermons, they all tend to focus on the personality 
and life of faith rather than doctrines. The topics they 
choose are expressed mostly by words which are popular and 
easy to understand. In structuring their sermons, explanation 
of the biblical texts and life-anecdotes were commonly used as 
introductions. Life stories and anecdotes from daily life 
were also frequently used as examples in their sermons. Their 
concluding remarks in their sermons are mostly recommendations 
or encouragement. The compassion of actual sermons has a 
limited value because the preachers freely chose different 
topics. However their sermons also showed some similarities. 
First, they seemed to identify the need of the congregation. 
In other words their different sermons were for different 
people. Indeed, understanding the life situation and trying 
to find an answer in the sermon is the important task of 
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preachers. 

In Chapter 7 the personal interviews with the preachers 
provided valuable information on their preaching. First of 
all, it is very interesting and insightful to see that all of 
the four preachers spend about one hour or two hours daily in 
prayer for their sermons. Secondly, they said that they have 
an unceasing struggle to live the life which they preach. 
This seems to show that such an attitude adds authority to 
their preaching. Thirdly, they pointed to the importance of 
the biblical ground of preaching. Fourth, understanding the 
audience and their needs was also what the preachers 
emphasized. And effective preachings based upon self- 
sacrifice and sincere character of the preacher can be 
accounted as playing a great role not only in the growth of 
individual faith, but also of the church’s growth. 

Preaching is the means through which God talks to his 
people. Thus it is what makes a church the church of God. 
The success and failure of preaching determines the destiny of 
the church. Naturally, it is the most important aspect of 
church growth. Protestant preachers clarified the nature of 
preaching: it is a message of the salvation in Christ Jesus. 
Preaching encourages God's people to witness and experience 
the salvation of God in their personal and social life. The 
result of the case study in this project showed little 
novelty. The preachers of the growing churches are those who 
want to present the absolute love and eternal life in Jesus 
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with the biblical texts. They want to understand their 
congregation. As a Chinese evangelist once rightly said, 
"Preaching is the message of God, the Spirit, through the 
spirit of preachers and to the spirit of the congregation." 
It is no wonder he would say this, for preaching is 
proclaiming a message from eternity. 

However, we must not disregard one crucial element which 
has not been fully discussed in this project. As we can see 
from Chapter 6, the four pastors' sermons generally emphasize 
church life. With this emphasis on church life, they, to a 
great extent, disregard the importance of both the history and 
the social problems outside church. For example, sermons 
focused on social problems average only 2.3 percent. This 
shows that their sermons target church growth and nurture of 
the congregations, targeting the church growth one-sidely. 
This also shows their blindness to the historical context, and 
their one-sided emphasis on church centeredness. 

In addition, the four pastors' sermons are overly 
concerned with the congregations' desires and interests. They 
are mainly concerned with individual-spiritual demands within 
the faith community, neglecting the church's social witness to 
the rest of society. These pastors' sermons have brought 
forth growth in numbers within their local churches. This 
points to the fact that three other areas are overlooked: 
that of transformation of the Korean immigrant history, the 
prophetic witness to the world, and Christ's historical 
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envisioning for the future. In other words, their sermons 
give prominence to evangelism. This emphasis on evangelism 
keeps the expansion of the church as the ultimate goal, and 
hence, we can criticize them as neglecting the reconciliatory 
witness of God. H. Richard Niebuhr will criticize this 
attitude as "henotheistic faith" or "henotheism" that is 
"loyal to a closed society." 2 It is neither monotheistic 
faith nor "monotheism." 

Thus far, we cannot deny the fact that the sermon is one 
of the main generative powers of the Korean immigrant church 
growth. Yet Christians are called into being transformers of 
culture and society. The accomplishment of the church growth 
has to be critically evaluated. Is the church willing to 
sacrifice the church's role as the transformer of the whole 
society? From this account, we can evaluate whether these 
churches are truly healthy churches or not. However, to 
answer this question would be beyond the scope of this 
project, hence this project will postpone a possible answer to 
the next opportunity. At the same time, it is also necessary 
to back up this work in a long-term prospect on the regard of 
church growth and its long-term effect on each of the 
churches, the Korean immigrant society and the whole of 
history. 


2 Albred J. Ede, "Revelation and Relativism in the 
Theology of H. Richard Niebuhr," Horizons 4 (April 1977): 32. 
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